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01 -- THE CHURCH AND THE SOCIAL AND RECREATIONAL PROGRAM -- J. B.
Chapman
A pastor writes as follows: "I preached last Sunday on 'Cards, the Movie, and
the Dance,' using for the text 'Do all to the glory of God.' I tried to show in a fair way
the harmfulness of each of these things, and got a good many compliments. But
some asked the question thus: 'What are the things we may or should do that are
not wrong?' They want the positive side of the question. What would you tell
them?"
Answering, I would say, first of all, it is not the province of the church to
outline the whole of the activities of its members. The church is concerned
principally with the moral and spiritual values of life, and it therefore is natural that
its judgments should be expressed as prohibitions. Most of the Ten
Commandments are negative in form, as you know. Then, besides this, the list of
prohibitions is comparatively brief, while the list of permissibles is too lengthy for
announcement.
I once knew a man who bought musical instruments for the home, provided
tennis court, basket ball court, and a place to play croquet on his premises. His
explanation was that he wanted his children to enjoy home and find so much to
occupy them there that they would have no necessity for seeking amusement
elsewhere. He and his wife welcomed the friends of their children any time they
came, and made their place a sort of center for the social activities of the group.
And knowing the sentiments of the parents, there was, so far as I ever heard, never
a suggestion from any of the group to turn their gatherings into a dance or to finish
up the evening by going to a movie or playing a game of cards. I think the plan was
founded upon good philosophy -- or perhaps some would say, psychology.
Some of the neighbors criticized. But the closest neighbor of all said in my
hearing one day, "I did not bring my children up like that. I listened to 'radicals' and
refused to let my children do anything that anyone would criticize. The result was
all my children brought me grief and left home as early as they could. I think I
missed it. If I had it to do over again, I would just draw the line on right and wrong,
and whatever is not actually wrong, I would let my children do it." These were wiser
words than this same man would have uttered a few years earlier.

Take the list the minister wrote about: cards, movies, the dance; perhaps
most of us would add a little to the list -- theaters, circuses, and at least Sunday
baseball. But the evil influences connected with all these are too well known to
require much comment. And surely any worth while Christian would find it easy to
avoid all these. But the preacher or layman who goes on and adds to the list until it
seems to forbid everything in the nature of amusements and recreation is blunting
the protest and making it lose its meaning. Let the list remain short, but make the
protest strong. We are called to preach the gospel and lead men to regeneration.
Reformation is not the main issue with us, and if we major on it we shall lose our
ability to regenerate. More than that, we take our place among those who glory in
the flesh and our followers will become legalists, even if we escape ourselves. To
be always on the alert to condemn, even when you do not know the character of the
game or amusement, is to gain the reputation of being a grouch, and is to weaken
your protest on things that do deceive and lead men astray.
We must build Christian homes, and we should lend all the aid we can to this
feature of the task. Encourage the people to provide opportunities for social life
among the young people, and help with suggestions concerning the best and
wisest plans for recreation. Let as much of the social and recreational life center in
the home, and as little in the church as possible. But make it the homes of your
church, not just homes promiscuously in the community. Make the negatives few,
but strong, and let the people do the rest -- or at least most of the rest. I think
attempts to direct the social and recreational life of a church, as a church, have
been disappointing. If there are to be "get together meetings" on the part of the
various departments of the church, let them be few enough not to become common,
and then well enough planned that there can be no reasonable objection to any part
of the program.
Some have supposed that the preacher should promote the social life of his
church or else forbid it. This, I think, is taking the preacher's place too seriously.
Everything does not have moral character. Some things are neutral, at least so far
as the average person can see, and it is a great mistake to draw up moral barriers
around the lives of people so they must. either become straight-laced and longfaced or else sin against their conscience and become worldly and insincere.
What can our people young and old do? Why, anything that is not wrong -the whole scope from the line of moral evil up is theirs to inherit. Should the
preacher and the church try to persuade a program of social and recreational life
for the people? I do not think so. Just do not forbid them -- that's enough. Speak
out plainly and uncompromisingly on things that are wrong or that tend to
demoralize. But do not temporize by mentioning things which are not clearly in the
catalog of evil, and then turn back to "pat" and explain after you have stated your
position. This is about the way I would outline the program, and I think this will be
found to be sufficient.
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02 -- EDITORIAL NOTES -- J. B. Chapman
We mentioned in the December issue that many subscriptions would expire
with that number. Now we come again to ask if you have renewed. It may be the
publishers have sent you the January issue in the hope that you would renew, and
with the thought that you would not want to miss an issue. Please look at the date
of your expiration, and if it is past or near at hand, send in your renewal now. We do
not want to lose you from the family. We are like the mother who told the audacious
young man who asked her to give him her daughter that she would not do it. But
when he was right in the midst of his embarrassment, she continued, "But I have no
objection to taking you as my son." Likewise, although we do not want to lose you,
we would certainly welcome the new subscriber whom we hope you will introduce.
*

*

*

A letter from a preacher voices great disturbance over external irregularities
among his people, and he threatens to quit the church because of them. But to me
these things are but symptoms. The real disease is deeper down and farther back in
a condition of low spirituality.
*

*

*

Evidences Of Christianity
Part three which was published in last month's issue was not originally
planned as a part of this series. In some way, either through loss in the mails or on
account of the many things to do in preparation for sailing, Doctor Chapman failed
to send them in to the office, parts three five inclusive are missing. As soon as he
returns from China no doubt the manuscript will be located and this series
resumed. -- Office Editor.
*

*

*

"Companionship is education, good or bad; it develops manhood or
womanhood, high or low; it lifts the soul upward or drags it downward; it ministers
to virtue or vice. There is no halfway work about its influence. If it ennobles, it does
it grandly; if it demoralizes, it does it devilishly. It saves or it destroys lustily. One
school companion saved Henry Martyn and made a missionary out of him; one
school companion ruined John Newton and made a most profligate and profane
companion of him. Companions can do more than wealth, home or books. Even the
blessings of schools and churches are the outcome in a large measure of the high
and pure companionships that are found there. Beware of companions whose moral
character is below your own unless you associate with them solely to reform them."
-- Selected.
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03 -- EXPOSITORY MESSAGES ON CHRISTIAN PURITY -- Olive M. Winchester
Pure Within (Matthew 5:8)
In that memorable Sermon on the Mount when Jesus laid down the principles
of His kingdom, we have the initial truths expressed in the Beatitudes, so familiar to
us from childhood yet so full of meaning that howsoever much we meditate on their
significance we never seem to exhaust them. Speaking of the blessing that awaits
the poor in spirit, those that mourn, the meek, they who hunger and thirst after
righteousness, also the merciful, then Jesus as climactic of the inward graces of
the human heart wrought by divine power announces, "Blessed are the pure in
heart: for they shall see God."
The Seat Of Purity
In our common understanding of the word heart, we conceive of it as
representative of the affections, but when we study the term in the light of Old
Testament thought, we note that its range was far greater than this, and its
particular emphasis was different. Therein it was used to denote psychical life,
personality or character, emotional states, intellectual activities and volitional
elements with special emphasis on the intellectual and volitional states; moreover
also it was used to indicate conscience. The Old Testament did not have the
differentiating words or different phases of the spirit life in man and therefore used
its terms in rather a comprehensive sense. Moreover with the particular terms when
it limited them to special faculties, it had different designations from what we have
today. This is illustrated as we have said in this word heart.
Back of the New Testament thought lay the Old especially in the Gospels. In
the Pauline writings we find a wider scope. Speaking of the situation, Fletcher ("The
Psychology of the New Testament") says, "The Hebrew Scriptures are singularly
deficient in terms for the intellectual and rational powers of man. One word, "heart,"
has to do duty for the faculty of thinking, reflecting, reasoning, imagining, and the
like. Some writers of the New Testament closely follow this old Hebrew usage. But
Paul, who was an innovator in the matter of psychological terminology, boldly
introduced new terms into scriptural usage. These he obtained from the Greek of
the Septuagint version of the Old Testament and from the Greek philosophical
schools, where psychological analysis had gone much farther than among Jewish
writers."
Stating the different usages of the term heart as found in the New Testament,
Fletcher summarizes giving first the use of the word indicating "the organ of
reflection" (Luke 2:10, 35; Matt. 13:15; 1 Cor. 2:9; Mark 2:6, etc.). The second use is
that the word becomes "the organ of willing or conation" (Acts 11: 23; 2 Cor. 9:7;
Acts 2:46, etc.). Then, third, he adds that "the heart is the seat of various kinds of

feelings" (John 14:1, 27; 16:6, 22). After noting these he continues by speaking of
the heart as related to moral character, saying, "The heart being considered in
biblical psychology the organ of all possible states of consciousness, is preeminently the seat of the moral consciousness or conscience. In it lies the fountainhead of the moral life of man. Hence in the New Testament the "heart" is the
metaphorical term for the whole inner character and its ethical significance cannot
be overrated. "Only what enters the heart forms a possession of moral worth, and
only what comes from the heart is a moral possession!" But he goes farther and
states that "Not only is it the organ of the physical, mental and moral life, but also
of the mysterious spiritual life which comes from God's indwelling."
Thus when we come to a conclusion as to the purport when we speak of
purity within resident in the heart, we find that it is at the seat of the moral and spirit
being of man and has related the faculties of being, so they also are touched by the
purifying power. It does not relate to a single manifestation of the inner life, such as
the affections which would be prominent in our general thought concerning the
word heart, but is far more comprehensive. The purifying power renovates the
being of man in its inner essence, and in the totality of this inner essence.
Purity Analyzed
With the seat of purity defined as we have already done, we may proceed to
denote the aspects of purity as manifested within the individual life. First there must
be the cleansing of the defiled spirit. There must be the entrance into the state of
purity in the spirit of man before the faculties can feel the purifying power. The
cleansing of the defiled spirit we have already discussed under a previous text so
we pass to the aspects of purity more particularly under this text.
The first aspect we would note is purity of intention. Wesley made this the
basis of true religion. When he first came to the conception that religion was inward
not in outward ceremony, he analyzed it as consisting in purity of intention. Another
form of expression used for this same thought is purity of motive. By motive we
mean, as stated by Jonathan Edwards, "The whole that moves, excites or invites
the mind to volition, whether that be one thing singly, or many things
conjunctively." There is a difference between intention and motive, one refers to the
purpose to do right, the other to the actuating force which stirs one to do right.
Both elements must be pure, without alloy, if the heart is to be pure.
To keep the motives pure needs a ceaseless vigil, a watch-keeping over the
heart. It is so easy for some alloy of wrong motive to creep in, some selfish interest
instead of pure, unadulterated devotion to God. We sometimes are borne along by
what ostensibly seems to be the cause of righteousness when in reality there is the
thought of the aggrandizement for self. We have not of deliberate purpose done
this, but we have not stopped long enough to analyze our motives to note the alloy
that has crept in. This is a sin of omission, a failing to do what we ought to have
done. The old-fashioned type of piety that would sit at the close of the day and

review all the thoughts and actions going carefully over all instigating elements
might well be renewed in our own day, and possibly doing thus we might find
ourselves more often in the clear sunlight of God's will instead of confused in our
thought and startled by the consequences of our actions not realizing that our
motives had been mixed. Clear as crystal should be the motives of our heart and
life that we may serve God acceptably and with godly fear.
Another aspect of purity is that of affection or love. Love is closely related to
motives, in fact it is the strongest motivating power. Speaking of love as a new
motive power in the soul, Daniel Steele says, "When this glad evangel resounds
within, love to God springs up responsive to His great love to me. This is a new
motive power. It reinforces the ethical feeling and sense of obligation to right
action. The bare perception of right, with no strong impulse toward it, while the
appetites and passions are drawing in the opposite direction, constitutes the
painful warfare between the flesh and the spirit, entailing upon the latter the sense
of degrading bondage." In agreement with this viewpoint, is a recent writer who
discusses the various motives. He observes that reason is not a compelling motive
in the conduct of most men and women, and that the chief motivating forces are
instinct or emotion. Of the emotions he mentions love and fear.
Thus the affectional nature must be thoroughly purified if it is to function
properly as a motivating power for conduct. How often in Scripture do we have love
mentioned as the essential element of the Christ religion, the bond of perfectness.
Herein we can see the absolute necessity that the affectional nature be purified, for
if it is the chief motivating force, then it must not have a deflecting element in it.
How easy it is to let an affection creep in that has a divergence in it away from the
pure truth and service of God, and then the motive be deflected and the conduct
misdirected! How important it is that the love for God ever be kept burning brightly
upon the altar of the heart! Wrong emotions may so stealthily steal over the soul, if
we guard not the entrance to the door of our heart. We need not only the one act of
purification to keep the heart clean, but the continual purifying.
Then there is purity of the thought life. While the intellectual element is not as
strong a motivating power as the affectional nature, yet the mind constructs images
around which the heart affection clings and can change the trend of movement of
the affectional nature by seeking to introduce new images or call forth greater
loyalty to images already before the mind by the analysis of values inherent therein.
We would grant that the emotions have greater influence over the mind than the
mind over the affections, but we are not composed entirely of emotional tendencies
and while they prove to be the more powerful forces in our being, the mental life
has its part to play, too, and there must be the renewing of the mind in any
purification of the heart.
If the mind is not renewed and thought constructed along with the experience
of heart purity and love to God within, then there is likely to be a breakdown
somewhere along the line, for there the personality is not united. It is united from

the standpoint that it is not torn and rent by sin within, but it is not united in the
faculties of the being, and such a disunion is likely to be disastrous. The thought
life must be thoroughly cleansed and harmonized with the experience of grace in
the soul.
Purity And Blessing
The text clearly states that the pure in heart are blessed. This follows upon
the depicting of other states that bring blessing, and as we have said it occupies a
climactic position. We would ask ourselves wherein are they blessed?
In seeking for the content of the blessing falling upon the pure in heart, we
would state first, it lies in the possession of the state itself. The very privilege of
having all the sin stains removed from the heart and the sense of its defilement
gone is blessing enough for any mortal living in time with himself as the chief
person with whom he has to live. So often we lose the wonder of this great
fundamental blessing with the thought of some resultant manifestation. Should we
not stop and ponder more often over this great fact in our lives, the cleansing of our
hearts? If the Lord should never allow a rippling emotion of joy and gladness to
flow over our hearts, would not this great fact be sufficient to claim that we are
supremely blessed? So often we busy ourselves with the externals of our
experience instead of the great fundamental facts.
But it is not possible to meditate upon this cleansing power in our lives
without the upspringing of joy, and this gives the most profound joy. Simply to
rejoice because our sensibilities are stirred by some external excitation, while it is
not without its value, is not a joy of depth; it will pass with the external stimulus and
new stimuli will be needed to create the sensation of joy again, but to have that joy
that wells up because of purity within, that is created from within the being and is
not dependent on external stimuli, in fact will be present when external stimuli are
contrary, this is blessing and is the privilege of the pure in heart.
But the supreme blessing is that with this cleansing in the heart there comes
the vision of God. "Blessed are the pure in heart, for they shall see God." One writer
suggests that this vision is an appropriating vision and assimilating vision. Any
state and condition cannot remain static; it must progress or regress. A state of
purity will not remain thus unless there is a sustaining power, and the vision of God
gives this sustaining power. With the communion of spirit with spirit comes the
continual partaking of the divine nature, the becoming conformed unto His likeness.
Herein lies the secret of all Christian living. There must need be the crises
experiences, but there must also be the ever appropriating of the divine nature that
crises experiences may not only remain in full but may grow and increase. Purity in
heart creates the vision of God, and then the vision of God causes the molding of
the nature more and more into His likeness.

Thus we find that purity lies in the heart, the very seat of the being of man,
that some of its major aspects consist in purity of motive, affection and thought and
that it carries with it an immeasurable blessing. Well may we pray:
"Break off the yoke of inbred sin
And fully set my spirit free!
I cannot rest, till pure within;
Till I am wholly lost in thee."
*
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04 -- THE WITNESS OF THE SPIRIT -- A. M. Hills
Part Two
III. Some Might Ask Why There Is A Need Of Two Witnesses To One
Testimony
We may be very thankful there are two witnesses. By their consenting
testimony they save us from fanaticism and delusion. It is quite possible for human
beings to be deceived about themselves. They may be deluded by their own heated
imaginations. The devil himself also may counterfeit the Spirit of God and speak
lying words to the heart, and deceive it by flattery, inducing false hopes of safety.
The consolations of the Spirit are unknown until there has previously been a hearty
repentance of sin, and an utter abandonment of all iniquity, coupled with an
acceptance of Christ by faith as the only hope. And in the after-life there must
appear more and more the fruits of the divine life. The Christian graces must be in
evidence. These things in the experience become a matter of consciousness that
each soul may easily test for himself. Where the Holy Spirit bears witness to a child
of God of his adoption, He also produces a Christian character. Where this is
wanting it is presumption to suppose that one has heard from heaven, or is now in
a state of grace. So the witness of our spirit tests the reality of the heavenly
witness.
1. We may further remark in this connection that this joint witness is the
privilege of all God's children. It is a part of our common salvation as much as
adoption itself. "Because ye are sons, God sent forth the Spirit of his Son into your
hearts crying, Abba, Father." It is a birthright privilege of every child of God. There
is a rest for troubled hearts, a peace with God which the world cannot give or take
away. It is for all who will trust and obey.
2. But let it be further said, that this united witness of the Holy Spirit and our
spirit may be interrupted, or suspended for a time, or even wholly lost. "And
unless," says Field, "we learn to live by the faith of the Son of God, and maintain
diligence in Christian duty, it is impossible to retain it." The withdrawal of His favor
and witnessing presence and peace may be His chastisement for our disobedience.

"Your iniquities have separated between you and your God, and your sins have hid
his face from you" (Isa. 59:2).
3. But there may be other reasons for the interruption and cessation of the
witness. Times of severe and heavy trial may be taken advantage of by Satan to
insinuate doubts. The mind may be depressed through bodily disorders, or be in
heaviness through manifold temptations (1 Peter 1:6). Dyspepsia is peculiarly
calculated to depress the feelings and cloud spiritual vision. The reaction from
great spiritual excitement and exaltation, and from intense, overwrought exertion
may also be used by Satan to disturb our peace. Both Elijah and John the Baptist
thus suffered from spiritual depression.
Furthermore, a saint of God may be afflicted by a melancholy temperament
and periods of constitutional depression which prey upon the soul. This is an
inherited mental malady which Satan gladly uses to cast down believers and
obscure their views and confidence in God. It makes the mind morbid and
despondent and unfit to hear the Divine voice or see the smile of His face.
4. But there is a cure even for these exceptional times and temperaments. It
is then that the witness is most needed; and it can be obtained by prayer and the
upward look of faith. It is God's will that His children should "abide in his love"
(John 15:9, 10); should "rejoice in the Lord alway" (Phil. 4:4); and "in everything
give thanks" (I Thess. 5:18); and "walk in the light" (Isa. 2:5, and 1 John 1:7); and
"joy in the God of our salvation" (Hab. 3:18).
IV. We Would Add That The Holy Spirit Not Only Witnesses To Our Adoption
But Also To Our Sanctification
Indeed, even this is not all: for He witnesses to every condition of the human
heart. He powerfully convicts the world of sinners "of sin, and of righteousness,
and of judgment; of sin because they believe not on me" (John 16:8, 9). All the
convicting work of the Holy Spirit is only His witness against sin and the sinner.
When a Christian backslides, the Spirit chides him for it; as the inspired Nathan
said to David, "Thou art the man." When a sinner accepts Christ and is received
into the family of God, as we have seen, the Spirit bears witness to the fact. And in
the same manner and with the same fidelity and certainty, when a believer receives
the sanctifying baptism with the Holy Spirit for a clean heart, it is certified to him
from heaven. Thus the Holy Ghost is a witness-bearer to all humanity of their
spiritual condition.
In proof of the Spirit's witness to sanctification, let us hear the Apostle Peter
tell about the experience of Cornelius and his people: "And God, who knoweth the
heart, bare them witness, giving them the Holy Ghost, even as he did unto us; and
he made no distinction between us and them, cleansing their hearts by faith" (Acts
15:8, 9). Turn also to that companion scripture, Heb. 10:14: "For by one offering he

hath perfected for ever them that are sanctified. And the Holy Ghost also beareth
witness to us."
That, doubtless, was why St. Paul was so "persuaded," and so marvelously
serene in all the in. conceivable ills that beset him. He had the witness in him, and
knew that his "life was hid with Christ in God," and that a sanctifying Savior was
living in him (Gal. 2:20).
And this was what enabled the Apostle John, another sanctified man, to say,
"And hereby we know that he abideth in us by the Spirit which he gave us" (1 John
3:24). "It is the Spirit that beareth witness because the Spirit is the truth" (1 John
5:7, 9, 10, 11).
The apostles seemed to have no doubt about their own holiness and
sanctification. They so repeatedly urged it upon others that they must have been
sure of it themselves. St. Paul even called God and men to bear witness to his
holiness (1 Thess. 2:10).
In more modern days, the bright saints have had the same blessed
assurance, owing to the witness of the Spirit. Let us hear in their own words.
Carvosso -- "I then received the full witness of the Spirit that the blood of
Jesus had cleansed me from all sin."
William Bramwell -- "The Lord, for whom I had waited, came suddenly to the
temple of my heart, and I had an immediate evidence that this was the blessing I
had been for some time seeking. My soul was all wonder, love, and praise."
Leonidas Lent Hamline -- "All at once I felt as though a hand, not feeble but
omnipotent, not of wrath but of love, were laid on my brow. It seemed to press upon
my whole body and diffuse all through, and through it a holy, sin-consuming
energy."
Mrs. Jonathan Edwards -- "So conscious was I of the joyful presence of the
Holy Spirit that I could scarcely refrain from leaping with transports of joy. My soul
was filled and overwhelmed with light and love and joy in the Holy Ghost, and
seemed just ready to go away from the body."
Mrs. Phoebe Palmer -- "While thus exulting, the voice of the Spirit appealed
to my understanding, 'Is not this sanctification?' I could no longer hesitate; reason
as well as grace forbade. I rejoiced in the assurance that I was wholly sanctified
throughout body, soul, and spirit."
Daniel Steele -- "Very suddenly, after about three weeks' diligent search, the
Comforter came with power and great joy to my heart. He took my feet out of the

realm of doubt and weakness, and planted them forever on the rock of assurance
and strength."
R. S. Foster -- "The Spirit seemed to lead me into the inmost sanctuary of my
soul -- into those chambers where I had before discovered such defilement, and
showed me that all was cleansed, that the corruptions were dead -- taken away. I
felt the truth of the witness."
A volume might be filled with such testimony, a most troublesome thing to
those who deny the possibility of purity in this life. And when we are conscious of
having the proper fruits of a cleansed heart, that is the testimony of our own spirit
to the blessing.
John Wesley said, "Let none ever presume to rest in any supposed testimony
of the Spirit which is separate from the fruit of it. And let none rest in any supposed
fruit of the Spirit without the witness . . . . In our being favored with a twofold
testimony there is great practical utility, as it is a protection against presumption on
the one hand and despondency on the other. Our Maker has placed a double guard
around our spiritual and eternal interests. As He has provided that where one bodily
sense mistakes an object another sense may correct it: so in reference to the
important subject of saving religion -- its evidence is placed both in our
consciousness of the Spirit's witness and the conviction of our own judgment.
What the Spirit makes evident to our consciences, our own spirit makes evident to
our reason."
*

*

*
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05 -- MAKING A MINISTER -- Paul Hill
Getting Started
A good start goes a long way toward final success. Especially is this so in a
ministerial career. To get off to a good start, with the objective clearly in view, and
with all the hindrances laid aside is indeed a big help in making a ministerial
success. On the other hand if there is too much delay in getting started, too much
fussing about the "call," too much slowness in getting free from the hindrances that
are always there to bother, then the minister will find that the slowness in getting
started is costly. If the results of a poor start do not show up at once they are bound
to later on.
The young man or woman who feels that God is calling them to the ministry
should deal honestly and thoroughly with the subject. It is not enough that the
question once in a while comes into the mind. It must be settled, and settled soon,
and once for all. And when it is settled that God has called to the ministry then
everything should be made to bend in that direction so that actual preaching may
begin as soon as possible.

We remember our own experience along this line. It was not long after we had
made the great decision that we met those who questioned our call and also
questioned us concerning it. Those men under whose influence we had purposely
placed ourselves in order to prepare for the ministry asked us, "Are you sure you
are called to preach?" We did not know then that they were trying to protect the
ministry from failures and misfits, and that they also were trying to protect us from
making a mistake. Such scrutiny surely afforded a turning back place if we had not
had it settled. Really they were trying to help. And they did help. They seemed to
know that a half-hearted decision in this matter was dangerous.
It was about that time that we heard of a Salvation Army boy who went to the
training school. He was so dull that they could not graduate him with his class but
held him over for another session of training. Nor at the close of the second
session could they graduate him. They told him he must leave, that he was never
called and would have to go home. He insisted on staying, I believe, through
another session. Finally they put his trunks out on the porch and told him to go as it
was useless for him to remain. He sat down on his trunk and cried. General Booth
saw him and asked: "What is the matter, lad?"
The boy replied, "God has called me to preach and I came here to learn how
and they won't have me any longer."
General Booth entered the school, and in a few minutes the boy was
reinstated. He finally graduated and became a good officer and a truly great soul
winner in the Salvation Army. What if he had been half-hearted in his decision?
Really, it is a matter that must be fully settled once and for all.
I don't know why it is but some young people seem to think that the
Committee on Orders and Relations, or the Examining Board can tell them whether
or not they are called to preach. How can they tell? The only thing they have to go
by is the statement of the candidate and a quiz as to his gifts and graces. If the
candidate can't tell after God has taken him all apart and put a preacher's heart into
him, and given him a message of salvation to a lost world, then the Board of
Examination, or any other board cannot help him. Personally I had rather have a
young man say, "I am already ordained. God has ordained me. Whether you men on
the examining board believe it or not He has put His hand upon me, and I am going
to be a minister whether you accept me or not." I had rather have him say
something definite and positive like that than have him stand around on one foot
and ask if we think he is called to preach. Preachers should be saved from guess
work in their ministry.
In getting a good start it is necessary to do some reading and studying.
Experience has taught the older men in the ministry that this is so. And not only
that but it has taught them some things that they will need to study in order to meet
the demands of the ministry. The "Course of Study" may seem unnecessary to

young men who want to become preachers, but experience has taught the older
men the value of such knowledge as these books contain. The course of study was
not created just for fun, or to make a few young ministerial aspirants sweat. It was
carefully chosen to supply a demand that the ministry needs. It offers to the young
men an opportunity to secure the greatest amount of help in the shortest amount of
time. It is condensed, and not to be considered as the end of study, but it is as
though the Church were saying to her young ministers, "We know that if God has
called you to the ministry, and you are dead in earnest about it, then you will want
to be the best minister it is possible for God to make of you. Here is a list of books
that we know will help you. Read and study them all. We will help you all we can.
God bless you."
It pays to settle this ministerial call question and get off to a good start. But
some never get started. God does all He should do. The Church does all she can do.
The Examining Board does more than it ought to do, but they just don't get started.
The Minister's Time
Unlike other men who receive their pay from those who are their employers
there are no stated hours of work for the minister. For the most part he is at liberty
to come and go as he pleases. He can call or not call, study or not study, pray or
not pray. The church has regular hours of worship and of course expects the
minister to be present, and they also expect him to do a little calling, if he has time,
and study enough so his preaching will be interesting. Other than that the minister
for the most part will be left to do what work he does in his own way and at his own
convenience.
Just how much work is done by the minister depends largely on the inner
urge that accompanies the call to preach. Only yesterday a Presbyterian evangelist
complained to me of the laziness he found among the ministers. According to his
observations not many ministers of his acquaintance were hard workers at the
business of getting men to God. They seemed too professional and did not have
much heart in their work, and as a consequence, in his opinion, the world was
unreached by the gospel, and the devil was getting the better of things very rapidly.
I also heard a lawyer remark that he thought the ministers were the laziest set of
professional men on top of the earth.
Now if the observations of the evangelist and the lawyer were unbiased and
based on facts, then we have at least one real reason why the Church is failing to
make an impression on the world as she should. The people of the town will soon
get the measure of a minister, and if he is lazy they will not care much to hear him
preach. But if he is diligent and alive they will respect him, and his influence will be
good, even though he may not be a great preacher.
Just because we ministers have our time to use at our own discretion is no
reason why we should not work hard and conscientiously at our job. We will be

included at last among those who will render an account. It is the Lord who called
us into the ministry, and it is before Him that we perform our labor.
However, it must be understood that not all a minister's work is visible in its
processes. A minister must think, and a minister must feel. The man who lets other
men think for him will soon be dwarfed and useless, and the man who refuses to let
his work get on his heart will soon be distorted to the degree of being unfit. The
sermon is a product of thinking and feeling. People only hear the sermon. The
thinking and feeling that preceded it are not visible but they were a part of the
minister's work and made a demand on his time and strength. A carpenter can help
build a house and then go to bed and forget his work until next morning, but the
man who preaches and ministers to the spiritual needs of the people takes his work
to bed with him. Sometimes it is with him all night. It goes with him on his vacation,
and is present when he returns. St. Paul said that people were in his heart to live
and to die. That is it, people in the preacher's heart.
Some time ago I feared that I was not giving enough honest time to the
church that employs me. I felt that I should give at least six days of eight hours'
work a week. As the matter was a question that resolved around the right and
wrong of things I conscientiously took stock of the hours that I actually put into the
work of the ministry for the church. I felt free to include study preparatory to
preaching, praying, outside my own personal and private devotions, calling outside
of personal business calls such as shopping, etc., and also all the thinking given to
plans for the church either financial or spiritual. It was rather hard to properly
estimate these items because frequently my personal life was overlapped and
mixed with that of the church, as when I would be thinking of a sermon while on a
shopping trip, but in that event I divided the time evenly and took half for the
church. After a week of bookkeeping on my time as a minister I found that I gave the
church over twelve hours each day. I do not think I did too much, but I felt more free
from condemnation, and more encouraged to do more. And I am pretty sure that
any minister could show a good report to his church for hours served if he were
called upon to do so. It may be that some apparently are lazy and indolent in the
things of God, but for the most part the men who think and feel in the realms" of a
Spirit called and Spirit-filled ministry could give a good account.
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06 -- PENTECOSTAL ACTUALITIES -- I. L. Flynn
When Pentecost Fully Came (Acts 2:1)
"And when the day of Pentecost was fully come." This is a tense statement. It
is the statement of a fact, a glorious, living fact. From the New Testament view it
meant the crucifixion was fifty days behind, that the resurrection of that crucified
Christ was forty-seven days behind, and that ten days before the Christ had

ascended into the heavenlies, and had promised to send the Holy Comforter to His
waiting, tarrying disciples. That day had now "fully come."
I am not going to take up your time, nor mine, in trying to
prove
whether the Church was born on this day or whether John the
Baptist set up the Church, or Moses, or during the days of Abel. Let it suffice us
that God has always had a people.
Pentecost stands out pre-eminently as the day of days in the Christian era.
Calvary meant the salvation of the world. Pentecost, with what it brought, means
the perpetuity of the church. As someone has said, the baptism with the Holy Ghost
meant, and does today, the conservatory of orthodox religion. The farther away the
people get from the pentecostal experience, the farther away they are from real
orthodox religion.
The first Pentecost stood for a full offering. This was the only feast among
the Jews where a complete offering was made. On the original Pentecost there were
seven types of offerings to be made. Seven lambs, one young bullock, two rams,
one kid of the goats, two lambs, two loaves of bread made from the new wheat,
baked with leaven, with a drink offering, all to be made by fire. All of this stands for
a complete consecration. This last Pentecost was the fulfillment of the' first. What
the first stood for, the last accomplished.
The disciples had returned from Olivet's brow with the promise ringing in
their ears, "Tarry, wait, until he comes." The final day had now "fully come." They
were there -- all of them, the one hundred and twenty -- bright and early, each in his
place. They were there before nine o'clock (or did they remain in that upper room all
night, praying!). They were in earnest, were expectant. They longed for His coming.
It meant they could go tell the story that the Messiah had come -- that salvation was
provided for the lost denizens of this sin besmeared world. They had prayed
through, and were sitting down. Just waiting! What else could they do? They had
done all they could do. They had "tarried," and waited. Had "emptied" themselves.
Had examined every part of their consecration. As the first Pentecost had
demanded a full giving from themselves, this must demand a full giving of
themselves. This they had done. At the first Pentecost God wrote the law on the
tables of stone, now He will write it on the heart -- within the individual himself.
Preceding the first Pentecost there was to be a ceremonial sanctification; at this
Pentecost there will be an actual heart cleansing. We must hold back nothing if we
get the blessing. Between the Passover and Pentecost there was a harvest, a
getting ready. There will be a preparatory work between your conversion and your
sanctification. Now that day had "fully come." They could appropriately sing, "I am
all on the altar." They waited! If they conversed this day, it was in a hushed,
subdued voice. For was not the Holy Spirit to come to them, perhaps this very day!
Suddenly a noise was heard, a rushing, mighty wind. It filled all the room where
they were sitting. There appeared, and sat upon each of them, cloven tongues -forked tongues -- "like as of fire." As Doctor Godbey used to put it, "Forked tongues

were given so they could preach heavenly fire for the Christian, and hell fire for the
sinner." Fire, the symbol of His presence, "sat upon each of them. And they were all
filled with the Holy Ghost." The long sought promised Paraclete had come. A new
age had dawned, a new era was ushered in, The Christian dispensation began. The
world was to hear from that day, the ends of the earth would know of it. "Filled,"
filled with the Spirit -- with Holy Ghost fire and power. They shouted and laughed
with heavenly glee. They acted like drunken people. That upper room could not hold
them. Down in the streets they went, and up to the temple, telling the glad story that
at last, at last, God had visited His people again. Their story bewildered the people.
They were mystified, they were filled with consternation and awe. Some made light
of it, accusing them of being drunk on new wine, which Peter, the spokesman,
readily refuted. Conviction seized the multitude, and three thousand were added to
them that day. Pentecost had come.
Pentecost brought power. The words of the disciples were freighted with Holy
Ghost power. A new energy had gripped them. They went everywhere preaching the
Word. They turned the world "upside down." They met persecution and death with a
shout. The more they were afflicted, the more they increased. Their story stirred the
people until the city was startled. In spite of the fact that the government and all the
ecclesiastical powers were against them, they repeated the story until today almost
every nook and corner of the world knows of Calvary, and has heard of Pentecost.
In previous sermons I told you of the heart cleansing work accomplished by
the baptism with the Holy Ghost. This morning I desire to show you other
accomplishments of the Pentecostal blessing.
It brought a spirit of liberality. The Jews were required in harvesting their
crops and gathering their fruits, to leave a portion in the field and on the trees. This
Pentecost brought a spirit of liberality never known before among any people. "For
as many as were possessors of lands or houses sold them, and brought the prices
of the things that were sold, and laid them down at the apostles' feet," for free
distribution. The pentecostal blessing brings an open hand. Full salvation brings an
overflowing blessing to you. Then you will want to open your heart and hands to
help others -- and you will.
It brought steadfastness. The great church world today needs an experience
of grace that will hold them steady. It is the "up and down" lives of the professing
Christians that disgust the unchurched world. The Holy Ghost baptism brings just
such an experience. It establishes the heart in holiness and righteousness. If you
are not held steady, you do not possess the grace of heart cleansing.
Pentecost was a day of revelation. Just as the first Pentecost brought a
revelation of God's presence on Sinai, so the real Pentecost brought a revelation to
the disciples that Jesus was the true Christ, the Savior of the world. The disciples
did not fully know Jesus or His mission until the Holy Ghost came. The same is true
today. If ministers and laity were to be filled with the Holy Spirit, it would settle, so

far as they are concerned, the question of the deity of Jesus Christ. How we long to
see this done!
It was found out on them. It was easy to pick out one that had been in that
upper room. Their demeanor was different from other folks. They were easily picked
out. Even the members of the "supreme court," took knowledge that they were
followers of Jesus. Brother Bud Robinson says he once received a letter from a
man in Belleek, Ireland, enclosing a dollar and asking Uncle Buddie to send him his
photograph, "to see if he looked like he had the blessing." The photograph was
sent, and the reply came, "Yes, you have the blessing." The inward experience of
holiness will manifest itself in the outward life. God said of a certain class of wicked
men of old, "The shew of their countenance doth witness against them." It is so
with the holy.
Pentecost brought heart satisfaction. A satisfied heart is the search of. the
human race. Since the fall back in the garden, man has been on the stretch for
something that would satisfy. Only God can satisfy the heart. When the baptism
with the Holy Ghost God comes into the heart, and if kept:
"There's no thirsting for life's pleasures,
Nor adorning rich and gay,
For I've found a richer treasure,
One that fadeth not away."
Finally, this sanctifying power is for us, as Paul puts it, "Christ in you, the
hope of glory." There is an incarnation of the Holy Ghost in us that brings Christ
into a very close relationship to us. In the Old Testament the people had God
around about them, above them, and the Everlasting Arms underneath them. That
would seem to be sufficient, but, no, Jesus said, "We will come unto you, and make
our abode with you," and then prayed, "I in them, and thou in me." Wonderful
reality!
Let us tarry until He comes. Let us strive for that enduement of power that
brings a clean heart, a satisfied heart, a holy life, a passion for the lost, and pray
and sing, preach and shout until He says, "It is enough, come higher!"
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07 -- CONSECRATION FOR HOLINESS -- A. M. Hills
"Present yourselves unto God as alive from the dead, and your members as
instruments of righteousness unto God" (Rom. 6:13). [I suspect that this was A. M.
Hills' own translation. However, it is precisely the way the New King James Version
translates it. -- DVM]

In Romans 6:11 the apostle has just urged Christians to exercise faith for the
blessing of sanctification. But it is impossible for an unconsecrated person to
exercise any such faith. So in this verse (Rom. 6:13) he tells them how to get all
difficulty out of the way: "Present yourselves unto God, as alive from the dead, and
your members as instruments of righteousness unto God."
I. Notice What Consecration Is Not -- Some theologians make the profound
mistake of confusing consecration and sanctification as if they meant the same.
The Oberlin teachers did. But these are entirely different. Consecration is wholly
man's act. Sanctification is wholly God's act. God never consecrates for us; and we
never sanctify to God. "Consecrate yourselves this day unto Jehovah" (Ex. 32:29).
"And the very God of peace himself sanctify you wholly" (1 Thess. 5:23).
Consecration is the preliminary condition of sanctification, not the thing itself.
II. Notice What Consecration Is:
1. Consecration is the actual present giving up of the whole man and all we
possess to be owned by God. The essence of it is in the sentence, "Present
yourselves unto God." When you yield yourselves, you yield everything else. All the
details are included in the one surrender of yourself. Consecration is putting
yourself into God's hands to sanctify you, as you turn over your clothes to the
laundryman to cleanse for you.
2. Notice again, consecration is not to God's service, not to His work, not to a
life of obedience and sacrifice, not to the church, not to the Christian Endeavor
Society, not to the missionary cause, not even to the cause of God; it is to God
himself. Consecration is the willingness and the resolution and the purpose to be
absolutely owned by God, to do as He pleases.
III. Notice the verb "present" is in the aorist tense, and denotes a definite
transaction, made once for all, never to be repeated, unless we have failed to keep
it. -- Meyer: "The imperative aorist denotes the instantaneous with which the
consecration should be carried out." Philippi: "The tense expresses the idea of
consecration once for all." Godet: "It indicates an immediate transition into the new
state. This change should affect not only, the body, but the whole person. Yield
yourselves. All is included in that of the person."
IV. It means not the giving up of our sins, or vices, or depraved appetites, or
forbidden indulgences. We cannot consecrate our tobacco, or alcohol, or opium, or
our card-playing, or our dancing, or our theater-going. God wants none of these. He
is not running a tobacco shop, or a saloon, or an opium joint, or a dance hall, or a
gambling den. All actual sins should be abandoned at conversion.
We consecrate all our good things, husband, wife, child, mind, sensibilities,
reputation, honor, our good name, our health, our profession, our possessions, our
time, our very son, Isaac, that thing, of all the world the dearest to our hearts. We

should specify and be very explicit. A consecrated spirit is thus wholly given to
God, to know Him, to love Him, to choose Him, to resemble Him, to repeat His
character, to trust His Word, to glorify Him only, to enjoy Him wholly, and to belong
to Him utterly, unreservedly, and forever.
V. The ground of such a consecration is Christ's ownership which we
recognize and accept. He created us, preserved us, and redeemed us, and has a
triple right to all we have and are. Paul said of Christ, "Whose I am, and whom I
serve."
VI. It is not an act of feeling but of will, Dr. F. B. Meyer says, "Do not try to feel
anything, nor to be good or meritorious,, and deserving of the baptism with the Holy
Spirit. The blessing is not earned, or deserved. It is a gift of grace, when we comply
with the conditions, one of which is to give ourselves ,up to be all the Lord's.
VII. It is not to have-an indolent, easy time going to heaven. Present your
members as hopla -- fighting weapons. God has an awful war on hand with the
powers of darkness. He wants us to help Him in the fight. He expects us to be as
faithful soldiers of Christ as we once were faithful servants of the devil. We ought to
be much more so, as it is infinitely more creditable to be enthusiastic in a good
cause than a bad one.
VIII. Let there be a definite consecration for the definite purpose of being
made holy. Then believe, and God will take you at your word. And whatsoever is
laid on Christ, the altar, in faith will be made holy. Such a consecration makes it
easy to believe that God sanctifies wholly.
l am willing,
To receive what thou givest.
To lack what thou withholdest.
To relinquish what thou takest.
To suffer what thou inflictest.
To be what thou requirest.
To do what thou commandest.
Amen.
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08 -- A MONDAY MORNING TALK TO PREACHERS (CONTINUED) -- Fletcher
Galloway
Pastoral Visitation
I read a very startling statement the other day with reference to pastoral
visitation, made by a man who had been pastor of a large city church for ten years.
He said routine pastoral visitation was foolish and an unjustified waste of time. He

said it was only made necessary because the people were educated to expect it. His
calls were limited to the sick and those in trouble. He had a list in the rear of the
church where the members were instructed to place the names of the sick and on
Monday morning he started out and made the rounds just as soon as possible. The
sick and the shut-ins were visited every week or even oftener but the other
members of the congregation understood that they were not to expect calls. Of
course that plan would not work with us because we are a young denomination and
we have an aggressive evangelistic program. However, I am sure we do a lot of
running around in circles just because we feel that the people have to be seen
every so often.
There are three classes of people where calling is absolutely essential and
very fruitful: (1) The sick, (2) those who are discouraged or in need of spiritual help,
(3) the new contacts.
Here are five rules that I feel ought to be followed with reference to pastoral
calling: (1) Plan your calling. (2) Be prompt. If you can be at the hospital when the
ambulance arrives, so much the better. (3) Don't let your calls degenerate into mere
Visits. (4) Do something. Have a purpose and strive to achieve it. (5) Make your
calling a matter of earnest prayer, both beforehand and at each call if possible.
The Altar Service
We as a denomination make much of the public altar as a place to find God
and rightly so. However I think this is the weakest place in our whole program.
Doctors are very careful about their surgical instruments and they have strict rules
as to who is allowed in the surgery. We let anybody go into this surgery of souls
and we seem utterly indifferent as to their skill in wielding the scalpel, or mayhap it
is an old rusty Barlow knife. The angels must weep as they look down upon many
altar services. The unreasonable, indefinite and unscriptural instruction, and the
foolish things that are done when an immortal soul is in the balance. I think we all
would say that our first objective in the whole denominational program is personal
experience. We want to see men and women soundly converted and born of the
Spirit. Then we want to see them Scripturally sanctified. So what goes on at our
altars is primarily important in relation to the success or failure of our whole
program. All the teaching and preaching and visiting and planning and advertising
and building edifices and money raising is futile if we fail in getting men and women
into a definite experience of salvation, or in other words if we fail in what happens
at our altars. That being the case I think we could give more time to thinking and
planning about our altar services and a lot more time to prayerfully and earnestly
seeking to prepare effective altar workers. Just because a man is religious is no
sign he is a good altar worker any more than that he would be a good preacher or a
good Sunday school teacher. He must know how to guide a soul by scriptural
instruction, "rightly dividing the word of truth." Sometimes a soul may know the
way perfectly but many times light is needed. I have heard evangelists ridicule the
use of the Bible around the altar. Of course instruction is not all that is needed but it

is consummate stupidity, almost blasphemy, to rule out the use of God's Word. The
Bible is our whole foundation for faith and Christian experience and a clear
scriptural understanding of the issues involved is the only basis for a stable
experience. An emotional upheaval is not enough. That might be produced by
excitement. But if a soul really understands God's way and .comes earnestly and
honestly seeking, he will get his feet on the "Rock." One of our outstanding :and
deeply spiritual preachers told me some months ago that he has become so heartsick with a lot of what goes on at our Nazarene altars that he is about ready to use
an inquiry room with hand-picked workers. There is surely something radically
wrong when we have so many repeaters.
Preacher Laziness
Doctor Doney, president of Willamette University, was talking with me one
day and said, "I have been thrown into the closest of relationship with preachers for
fifty years, preachers of all denominations and creeds, and I am persuaded that the
preacher's sin is laziness." (My, aren't you glad this is The Preacher's Magazine?) I
am a preacher," he said, "and I hate to confess it, but we are the laziest bunch on
God's green footstool. It's not unusual for me to call on a preacher at ten o'clock in
the morning and find him shaving. He may have been up for quite a while but he's
just fooling around the house doing nothing." He said, "Preachers are lazy when
they spend their time doing what they like to do instead of what they ought to be
doing. They are lazy when they wait until Saturday night to get up their sermons.
They are lazy when they are satisfied with less than their best in their various
activities." Well, brethren, I freely confess he kind of got me where the wool was
short. Of course you men are different (I mean I'm confessing it), but I need a prod
now and then to keep me up to my duty. I don't mean I'm indolent and careless but I
frequently find myself doing what I enjoy instead of something else that I don't
enjoy but that I ought to be doing right then. Then it is easy for me to excuse myself
with a poor sermon if the crowd is small. I kind of feel that they don't deserve ray
best preparation. Lord help us all. Amen!
"Love is the sovereign preference of my person for another person, and
Jesus Christ demands that that other person be Himself." -- Oswald Chambers
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09 -- LEADERSHIP TRAINING AND THE PASTOR -- S. W. Strickland
We will discuss the subject under four heads, namely: Does the pastor need
to be a Sunday school man? Does the pastor need a thorough knowledge of
Sunday school principles and methods? Should the pastor take the Leadership
Training Course? What part of the Leadership Training Course should be put into
the regular Preacher's Course of Study?
I. Does The Pastor Need To Be A Sunday School Man?

There is doubtless a general feeling among this group that he should be.
However the actions of some pastors do not reflect this sentiment. We believe that
a Nazarene pastor should be and must be a Sunday school man for at least the
following reasons:
1. Pastor, Local Church Contract -- Our Manual is clear on what it means to
be a pastor in the Church of the Nazarene. When a licensed or ordained minister
accepts the pastorate of a local church in our connection, he or she legally and
morally accepts all the pastoral responsibilities which go therewith. The acceptance
is really a binding contract to perform at least certain clearly specified services for
the church. The church has a perfect right to expect the pastor to keep faith with it.
A failure to do so to the extent of ability on the part of the pastor is a breach of
promise and an act of bad faith. In accepting the pastorate of a church the pastor
accepts certain responsibilities with reference to the Sunday school. What is this
responsibility? Paragraph 64, section 8, page 47 of our Manual says the pastor is
"To have the care of all departments of the local church work." Paragraph 65, page
47 of our Manual says, "The pastor 3hall be, ex-officio, president of the local
church, chairman of the church board, and head of the church schools, the
Nazarene Young People's Societies, and all other subsidiary organizations in
connection with the local church." According to these statements, the pastor of the
local church is the first officer of the Sunday school by virtue of his or her legal
relation to the local church.
2. Similarity of Task -- Paragraph 64, Section 7, page 47 of our Manual says
the duty of the pastor in part is, "To seek, by all means, the conversion of the
sinners, the sanctification of the converted, and the upbuilding of God's people in
their most holy faith." Page 185, Article 3, says the object of the Sunday school is,
"The salvation of the unsaved, the sanctification of believers, the promotion of the
Christian life, and training for Christian service, through the devout and diligent
study of the Word of God." From these statements it is easy to see that the work of
the pastor and the work of the Sunday school in certain important matters is one
and the same. Both are interested in and working for vital Christian experience.
Both are trying to help Christians build a Christlike character. Both are endeavoring
to help Christians live a Christlike life. The Sunday school provides the pastor with
probably his greatest opportunity to accomplish his or her biggest tasks. Only lack
of vision, therefore, it seems to us would prevent the pastor from becoming a
Sunday school enthusiast.
3. Builds Church Membership -- The Sunday school has demonstrated its
ability to build the church numerically. Through it vast numbers of young and old
are brought to an intelligent appreciation of and interest in the church and its
activities. This leads eventually to an intelligent participation in all of church life.
Through it the pastor may build his membership with his best qualified recruits.
Statistics show that the Sunday school brings to the church about eighty-five per

cent of her membership. The pastor, therefore, even from mere self-interest should
be a whole-hearted Sunday school man.
4. Good Citizenship Builder -- General education rests largely upon the
conviction that education modifies human personality and influences human
conduct. Religious education rests largely upon the conviction that through it
human personality and conduct can be influenced Christward. The Sunday school
has demonstrated its ability to raise the moral level of individual and community
life. Permit me to quote from Judge Lewis L. Fawcett, of the state supreme court of
the state of New York. Judge Fawcett says, "My experience during twenty-three
years on the bench, in which time over 4,000 boys under the age of twenty-one
years were convicted of crime before me, of whom but three were members of a
Sabbath school, has satisfied me of the value of Sabbath schools to the community,
in helping safeguard it, to the extent to which Sabbath schools exist, from growth of
criminals. My experience also satisfies me of their value to the individual. In 1,902
cases of suspended criminal sentences, in each of which a minister, priest, or rabbi
became interested at my request, only sixty-two of the boys were brought back
from violation of the conditions of parole. I believe the reform in the remaining
cases (over 1,000) was prompt and permanent. In fact, I regard our Sabbath
schools, including those of all faiths, as the only effective means to stem the rising
tide of vice and crime among our youth. Society carries the heavy burden of
criminality, chiefly because of the lack of religious training of youth. The problem of
youth is the problem of humanity." There are over 17,000,000 boys and girls in this
country growing up without moral training from any source Protestant, Catholic or
Jewish. The pastor, therefore, for the sake of the moral tone and level of his
community and country should be a wide-awake booster of the Sunday school.
5. Greatest Agency Of Religious lnstruction. The editor of one of our leading
daily papers says, "We are more and more coming to a realization of the fact that an
inherent weakness of our state supported schools lies in the absence of proper
moral and religious instruction." Through our great state or public school system
religious instruction cannot legally be given. The state, then, is eliminated as a
possible teacher of religion. But few homes, even Christian, tackle seriously the
problem of giving systematic religious instruction to their children. We firmly
believe Christian homes should give more attention to it. So many homes, however,
being non-Christian could not and would not assume the task of giving such
religious training. The home then is partially eliminated as an adequate teacher of
religion. The church, therefore, seems to be the Lord's main dependence for
bringing the children of a country up in the nurture and admonition of the Lord. We
grant readily that this is a challenging task for the church. However, for the sake of
home, state and church, the church cannot evade nor escape this gigantic
responsibility. The Sunday school is the logical and best qualified agency through
which the church and pastor can largely discharge this well-nigh staggering
responsibility.

II. Does The Pastor Need A Thorough Knowledge Of Sunday School Principles And
Methods?
If this question is to be answered intelligently we must bear in mind at least
two things: First, we must realize keenly that the Sunday school is a sure enough
school for teaching religion; second, we must keep dearly in mind the fact that the
pastor is a school person, being the first officer of the Sunday school by virtue of
his or her legal relation to the local church. I need not argue, but simply state, that a
school man needs to be qualified to do school work. The pastor, therefore, should
acquire as thorough knowledge of Sunday school principles and methods as
possible in order to be best qualified to best perform his or her work as a school
leader. If persons doing general education work need training in principles and
methods, how much more does a person doing religious education work need
preparation therefore.
III. Should The Pastor Take The Leadership Training Course?
We would answer yes, for the following reasons: Because the Sunday school
is a school; because the pastor in our arrangement is unavoidably a school person;
because the Leadership Training Course gives the necessary information and
principles, methods and other necessary things to qualify the pastor to most
intelligently do religious school work as a religious school person. Ignorance
certainly cannot do what it takes informed intelligence to do. The pastor should,
therefore, without hesitation take this course in order to be better informed of and
more efficient in the doing of this educational phase of his or her task.
IV. What Part Of The Leadership Teaching Course Should Be Put Into The Regular
Preacher's Course Of Study?
There are at least three assumptions implied in this question. The first
assumption is, that at least a part of the Leadership Training Course should be
placed in the regular Preacher's Course of Study. This is certainly our conviction
personally, because of at least the arguments found in divisions 2 and 3 of this
paper. The second assumption is, that many of our preachers, most of whom will be
pastors, will never take the Leadership Training Course unless it is in whole or in
part placed in the regular Preacher's Course of Study. This assumption is fully
justified when we consider that very, very few pastors who have already completed
the Preacher's Course of Study, are willing to get right down and take this
Leadership Training Course, regardless of how much they may need it. This is quite
unfortunate, but is a fact, nevertheless. The third assumption is, that the preachers,
most of whom will be pastors, will get the Leadership Training Course, provided it
is placed in whole or in part in the regular Preacher's Course of Study. This
assumption may not altogether be true, because the agencies giving the Preacher's
Course of Study are often not qualified. However, our preachers will be more likely
to get the Training Course through the Preacher's Course than any other way. The
general units of the Leadership Training Course will give the pastor a pretty

thorough general knowledge of the Sunday school task and how to do it. Since the
pastor is more or less a general Sunday school officer, it seems to us, therefore,
sufficient to include only the general units of the Training Course in the Preacher's
Course.
*
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10 -- CONSERVING THE WORK OF A REVIVAL -- Arthur Shrum
A revival is the beginning rather than the end of a program for the salvation
of souls. It is on the order of heavy artillery in battle making an opening for the
infantry and army of occupation.
Individuals will be changed during the course of a revival but there will be
two classes of people at its close. The saved and the unsaved.
People coming into the church services for the first time, encouraged
through the medium of a revival are susceptible to friendliness. This great group
whose doors are now open to us should feel this friendly spirit the first night of the
service. Follow up work should begin on this night. Timid ones who would not enter
a strange church at other times will be there and will be encouraged to return
through this show of real fellowship.
Names of visitors may be listed, with their address for future calls and a
location for cottage prayer service. Friendship for the church, begun during a
revival, should be cultivated with care and diligence.
New converts should be sounded out and absorbed into the group they will
be most interested in. The ones that are most missionary minded should be under
the wing of that society. The Young People's Society and Sunday school should be
awake for this new material. This plan is not to develop the one side of a new
convert but to find the medium or avenue through which they can best work and
express themselves. However they must not be neglected along other lines than
these. A faithful pastor will see to it that his people have every department and
program of the church at heart. All men are not carpenters or masons, etc. So it is
in the spiritual life. While one can do a little of each, there is one line in which he
can major.
The idea is to help the new convert use his ability where it has the most
freedom and is the most natural for him. The production of the most fruit is the
ultimate aim.
New converts should have active use of their testimony through prayer
bands. This will keep up the revival fire and zeal. Treat them as individuals, exercise
them in soul winning. Prayer bands never get stale when their objective is souls.
These bands should grow in activity rather than to become self-centered.

The revival should not be, as some have felt, an end in itself but rather should
be regarded as a means for the salvation of souls. If the objective of a revival is
crowds there may be a failure. If the objective is prestige there can be
discouragement. But if the objective is souls and a new opening to more souls
there will be success. If we pray just to be prayerful and lack this objective prayer
will have lost its savor. The life and romance of prayer, personal work and revivals
is this one objective, souls.
Souls that are in sin and have never known God create a vast field of new
material. These should not be neglected for the ones who have been under spiritual
teaching for years and continue to stand on the shady side. We have no right to
forget the souls mired down in sin who never have had the advantage of the gospel.
The backslider needs prayer but it is not right that he should hinder the unsaved
sinner by having all prayer directed to him. A plan is best that intends by the grace
of God to give light to those in darkness and to give sight to the blind.
*
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11 -- A FAREWELL AND A SALUTE -- Paul S. Rees
"What! So soon? Another year? It seems impossible that a year could have
passed so swiftly and yet the return of this day assures me that once more the
earth has run her wondrous race through lanes of light and vast voids of space and
deep abysses of the star-strewn heavens, completing another of her ceaseless
cycles around the sun, ending another year and bringing me to this day -- the
anniversary of that glad hour when God sanctified my soul!"
So wrote Commissioner S. L. Brengle, the Salvation Army's great apostle of
perfect love, almost exactly thirteen years ago. The eloquence of the passage is the
artesian overflow of a sweet and holy soul. It throbs with that glowing, grateful
gladness, that uncomplaining courage and hopefulness with which God's man may
take leave of an old year and hail a new one. Contrast the Commissioner's sober
outlook upon the life and time with these words found on a note beside the body of
a man in New York City who decided to "end it." "I am aimless, brainless, helpless,
wealthless, healthless, hopeless and useless, cremate me, and scatter the ashes
among the cabarets of the city." That scrawled gloomy note was the only legacy
that a world-weary cabaret patron could leave behind him. What a commentary on
the capacity of life, to go dead even before its bodily processes have been stopped.
And suicides, they tell us, have increased annually by many thousands the last two
or three years. Here are two attitudes brought into sharp antithesis as one reflects
upon the meaning and unfolding of life from its tenure and its eternal destiny. They
are attitudes recalled, if not so vividly or dramatically, yet just as certainly in the
lives of people whom we meet every day. It seems that the cynic is far more in
evidence these days than the saint. The mood, if one is not actually bored with it, is
the vogue to affect boredom. Having sown to the wind, we are reaping the

whirlwind. The present palls; the future frightens. Hence the literature of pessimism
and blind unbelief is typified by the following lines:
The world rolls round forever like a mill
It grinds out life and death and good and ill.
It has no heart or purpose, mind or will,
Man might know one thing were his sight less dim
That it is quite indifferent to him.
Nay, doth it use him harshly, as he saith?
It grinds him some slow years of bitter breath;
Then grinds him back into eternal death.
"Another year," says the man of the world
"I'm sick of years, I'm tired of it all."
"Another year," says the man of God,
"How quickly this year has gone, so crowded
With work, and wonder and worship! How fine
To face a new one, chastened by this one's mistakes,
Strengthened by its battles, cheered by its triumphs!
This is a fine picture of a man of the world and the man of God. May we
imitate Commissioner Brengle in his devotion to duty and service and scorn to
follow the man who reaped the whirlwind of eternal despair.
*

*

*

THE END
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