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INTRODUCTION TO THIS DIGITAL PUBLICATION
This is one of nineteen divisions of a bound book containing articles from the "Guide To
Holiness," edited by Dexter S. King, during the years 1847 to 1850. The indexes in this bound
book of articles from the Guide did designate the "Volume" of the Guide from which each of these
divisions was taken -- Volume 13, Volume 14, Volume 15, Volume 16. However, I was unable to
determine whether each of these divisions consists of a complete issue of the Guide, or whether
some or all of the divisions consist of selections from one or more issues of the Guide. No specific
date was included at the beginning of these divisions, as one would expect to find if they were
complete and separate issues of the magazine. Therefore, instead of designating these divisions to
be "Issues" of the Guide, I have designated each of them as a "Part" of the Guide "Volume" from
which they were taken, assigning each "Part" the number corresponding with its consecutive place
in the bound book. The articles of this digital publication were a part of Guide Volume 15, shown
to have been originally published from January, 1849 to July, 1849. -- DVM
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01 -- THOUGHTS ON HOLINESS -- No. 22
Of The Manifestations of Love in the Form Of Sympathy
The term sympathy, which in its origin is derived from the Greek language, expresses
literally and strictly, harmony, or union of feeling. There must, therefore, be two or more persons,
who are the subjects of this united or common feeling. There must, also, be some common object,
in reference to which this united feeling is exercised. Accordingly, the sympathetic man is one who
harmonizes in feeling, on the appropriate occasions of sympathy, with the feelings and situation of
those around him.
2. The basis of sympathy, is love. Love is the essence, of which sympathy is one of the
modifications or forms. It is the nature of pure or holy love, not only to seek the good of others,
but, harmonizing with the peculiarities of their situation, to rejoice in their joys and to grieve in
their sorrows. If we truly love others, it will be a necessary result, that we shall take an interest in
every thing which concerns them. Love, taking this form, is sympathy.
3. We will endeavor to give some illustrations of this interesting state of mind. A truly
pious person, one in whom the principle of holy love predominates, is a member of a family. It
does not make any difference, in relation to the subject under consideration, whether he is a
member by the ties of relationship, or a member by mere residence. One of the members of the
family is severely afflicted with sickness. The occurrence of this affliction furnishes the occasion,
on which the principle of holy love, moved by its own law of action, assumes the form of
sympathy. The person, who, as the resident of the family, being such as we have described him to
be, cannot witness such an affliction without "weeping with him who weeps." His sympathy, in the
existing state of his mind, is a sort of necessity to him. It is possible that it may not present the
same aspect with the sympathy of unsanctified nature, which is often agitated by fear, and
perverted by selfishness. But always necessary and certain in its existence, it will be of that
tender, judicious, and permanent character, which will be the most useful, besides being the most
heavenly.
4. We will suppose, again, not that the persons around us are sick, but that they have been
deprived of the means of knowledge, and are exceedingly ignorant. They are excluded from
science and literature, even in their simplest forms. The Bible, with its precious consolations, is a
sealed book to them. It is impossible that they should experience such deprivations without being
afflicted; and it is impossible that holy persons, filled with the love of God and man, should be
acquainted with their situation, without sympathy. That is to say, under the impulse of love, they
suffer with those afflicted ones at the same time that they desire to relieve their sufferings the term
sympathy, expressing, in this case, the combined feeling of sorrow for their want, and of
benevolent desire for its alleviation.

5. The principle of sympathy, as it exists in a holy mind, is not limited in its exercise to
occasions furnished by men's physical sufferings, or by their spiritual wants. In things which are
not directly of a religious character, but have certain prudential relations and issues, and are
thought by the men of the world to be important to them, we are at liberty to harmonize in feeling
and action, so far as can be done consistently with the claims of religion. This results, in part, from
the peculiarities of our position. While a renovated heart, on the one hand, allies us with angels, a
weak and dying body, on the other, allies us with the toils and wants of humanity. And we still
have a bond of union in many things connected with our position, however different we may be in
character. So that there may be occasions, on which the most devoted Christian may as truly
sympathize with his neighbors in building a bridge or a road, or in some other work connected
with the ordinary wants of men, as in building a church.
6. The principle of holy sympathy is very important, considered as constituting a medium of
communication and a bond of union between hearts which have experienced the highest degrees of
love and those which are only partly sanctified. In a holy heart, to a considerable extent, at least,
faith takes the place of desire: and consequently, as a general thing, praise will predominate over
supplication. A holy heart is a heart jubilant; a heart "always rejoicing." But when the holy person
comes into the company of those who are in a lower degree of experience -- who have much
darkness mingled with their light, and much sorrow mingled with their joy the principle of holy
sympathy alters his position, and leads him to unite his supplications with theirs. He goes down
from "the mount of transfiguration" into the deep and dark valley; and under the impulse of love,
which is now changed into sympathy, he seeks, with wrestling and tears, to deliver his brethren.
7. Holy sympathy, in distinction from mere natural sympathy, is discriminating. That is to
say, it is restricted and modified, so far as it relates to man, by the operation of the still higher
form of the same principle, which may be described as sympathy with God. Holy sympathy, in
being the offspring of holy love, is not like that weak sympathy generated from the natural heart,
which modifies kindness by selfishness, and seeks a momentary relief of the sufferer, rather than
the ultimate and greatest good. Having its origin in the Divine Nature, it is always in its operations
and results subjected to the providence and will of God. And, accordingly, it sometimes exists
where it does not find itself at liberty to relieve the suffering for which it feels. It is not in the
nature of holy sympathy, however intense it may be, to do any thing which is wrong. And,
accordingly, the person whose heart harmonizes with God, never undertakes to relieve that
suffering which God in his providence evidently imposes for the good of him who is afflicted. His
sympathy with God's ultimate designs regulates the tendencies of his sympathy for the sufferer.
8. And thus regulated, the principle of sympathy, springing as it does from holy love, is one
of the most important and effective elements of a holy life. It links the divine with the human, the
upright with the fallen, the angel with the man. It has been the moving impulse, the life, of good
men in all ages of the world. It detached Moses from the court of Egypt, that it might unite him with
the sufferers of the desert; it poured its energies into the heart of Paul, and carried him from nation
to nation; it moves the hearts of angels, of whom it is said, "there is joy among the angels in heaven
over one sinner that repenteth." It achieved its mightiest triumph when the Saviour of the world,
clothing himself in human form, chose to be smitten and die upon the cross, rather than separate
himself from the interests of fallen humanity. -- A. K.
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02 -- GOD'S LOVE FOR HIS CHILDREN
"The Lord is thy keeper. The Lord shall preserve thee from all evil; he shall preserve thy
soul." -- Ps. 121:5-7
How safe and happy, unconscious of all care and anxiety, is the helpless infant, enfolded in
the arms of parental love. So comes to us our great Father, with arms of love widely spread out,
with looks all inviting and urgent to receive and shelter us -- to protect our souls from every snare
of evil, from every sin. Happy soul, who, running to his embrace, feels all the rest of conscious
innocence in the lap of love. He finds his sins removed far away, his heart made fit to hold
communion with purity itself. He lives in the strength and protection of his God. Like the traveler
in the rail car, all at rest, and yet moving on to his destiny, so the trusting soul is borne onward in
the protection of his God. Love is turning still his chariot wheels; he may ride on, and never fear.
See the soaring eagle, king of birds, hearing aloft his young. And hath he, who gave the
eagle power to soar, and instinct to protect his young, no eye to mark the struggling soul, who pants
for life and liberty? Hath he no power to rescue? O for faith to grasp that hand unseen, ready and
able to help! Awake now, timid soul! open thine eyes, and see how God cares for thee. Look
abroad on nature. See it formed and fashioned to delight thine eye, and satisfy thy wants. Look into
the smallest of God's works, and see what order and beauty reigns throughout the whole. Look into
his word. Observe first, the law of his kingdom; the law of his own heart. It is love. Mark the
sacrifice, to cancel all thy sins, and restore thee a loving child to God. Behold the command;
behold the promise, equal to the command, and arouse thyself to faith and love. Thine heart must
be like God's, a heart of love, to taste his works and ways with delicious sweetness: to enter into
the enjoyment of himself. Take this talisman along with thee, thy father's love to thee, and thy
answering love to him, and it will prove a secret charm, turning all that thou dost meet with into
joy and blessedness. Love infinite cannot err. Then thou art safe. The air, the earth, the sea, is his.
His is the pestilence, the heat, the cold. No storm can blow, or rain descend, from which thy
Father's hand cannot shelter thee. Or, if he suffer it to fall upon thee, hold up thy head and take it,
and bless the hand that kindly chastens thee. Sweet will be the fragrance after the clouds and rain.
More close the. union of thy heart with God, as link after link to earth is broken.
The Lord is thy keeper. Above, beyond, there is a power, silent, though effective, -- like
the hand that wakes the morning from its slumbers, and draws the evening shadows round us, that
is ever watchful to preserve the trusting soul.. His eye is never dim, nor does he sink in slumber,
or forget the helpless one that hangs upon his love. His love, which was and. is, from the far off
countless years of vast eternity, reaches on, and never dies. O thou sun! who art ever sending out
thy light and heat, art not thou an emblem of the God of love? Dost thou forget thy shining?
Withdraw thy beams, and leave all nature cold and dark, a blank creation! No more will God
withhold his beams of love from the holy heart, betrothed to him. Through the mist and clouds and
storms they shine still; will shine forever. This, then, is thy God. O believe. This is thy keeper. Lift
up thy head, be not afraid to own his power, his saving grace. He shall preserve thy soul. Trust him

in the evil hour; in the midnight darkness. In the time of sickness, trust him. When the seal of death
is on thee, trust him. "He will preserve thy soul." -- P. L. U.
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03 -- AN ADDRESS TO PERFECT CHRISTIANS -- By Mr. Fletcher -- From His "Checks"
Ye have not sung the preceding hymns in vain, O ye men of God, who have mixed faith
with your evangelical requests. The God, who says, "Open thy mouth wide, and I will fill it;" the
gracious God who declares, "Blessed are they that hunger after righteousness, for they shall be
filled;" that faith, covenant keeping God, has now filled you with all "righteousness, peace, and joy
in believing." The brightness of Christ's appearing has destroyed the indwelling "man of sin." He
who had slain the lion and the hear (he who had already done so great things for you,) has now
crowned all his blessings by slaying the Goliath within. Aspiring, unbelieving self is fallen before
the victorious Son of David. "The quick and powerful word of God, which is sharper than any
two-edged sword, has pierced even to the dividing asunder of soul and spirit." The carnal mind is
cut off: the circumcision of the heart, through the Spirit, has fully taken place in your breasts; and
now "that mind is in you which was also in Christ Jesus; ye are spiritually minded:" loving God
with all your heart, and your neighbor as yourselves, "ye are full of goodness, ye keep the
commandments," ye observe the law of liberty, ye fulfil the law of Christ. Of him ye have "learned
to be meek and lowly in heart."
Ye have fully "taken his yoke upon you, in so doing ye have found a sweet, abiding rest
unto your souls; and from blessed experience ye can say, "Christ's yoke is easy, and his burden is
light. His ways are ways of pleasantness, and all his paths are peace. All the paths of the Lord are
mercy and truth, unto such as keep his covenant and his testimonies." The beatitudes are sensibly
yours: and the charity, described by St. Paul, has the same place in your breasts which the tables of
the law had in the ark of the covenant. Ye are the living temples of the Trinity: the Father is your
life; the Son your light; the Spirit your love; ye are truly baptized into the mystery of God; ye
continue to "drink into one spirit," and thus ye enjoy the grace of both sacraments. There is an end
of your Lo here! and Lo there! The kingdom of God is now established within you. Christ's
"righteousness, peace, and joy" are rooted in your breasts "by the Holy Ghost given unto you," as
an abiding guide and indwelling comforter. Your introverted eye of faith looks at God, who gently
"guides you with his eye" into all the truth necessary to make you "do justice, love mercy, and walk
humbly with your God." Simplicity of intention keeps darkness out of your mind, and purity of
affection keeps wrong fires out of your breast: by the former, ye are without guile; by the latter, ye
are without envy. Your passive will instantly melts into the will of God; and on all occasions you
meekly say, "Not my will, O Father, but thine be done!"
Thus ye are always ready to suffer what you are called to suffer. Your active will
evermore says, "Speak, Lord; thy servant heareth: what wouldst thou have me to do? It is my meat
and drink to do the will of my heavenly Father!" Thus are ye always ready to do whatsoever ye are
convinced that God calls you to do; and "whatsoever ye do, whether ye eat, or drink, or do any
thing else, ye do all to the glory of God, and in the name of our Lord Jesus Christ: rejoicing
evermore; praying without ceasing; in every thing giving thanks;" solemnly looking for and hasting
unto the hour of your dissolution, and the "day of God, wherein the heavens, being on fire, shall be

dissolved," and your soul, being clothed with a celestial body, shall be able to do celestial
services to the God of your life.
In this blessed state of Christian perfection, the holy "anointing, which ye have received of
him, abideth in you, and ye need not that any man teach you, unless it be as the same anointing
teacheth." Agreeably, therefore, to that anointing, which teaches by a variety of means, which
formerly taught a prophet by an ass, and daily instructs God's children by the ant, I shall venture to
set before you some important directions which the Holy Ghost has already suggested to your pure
minds: "for I would not be negligent to put you in remembrance of these things, though ye know
them, and be established in the present truth. Yea, I think it meet to stir you up, by putting you in
remembrance," and giving you some hints, which it is safe for you frequently to meditate upon.
I. Adam, ye know, lost his human perfection in paradise; Satan lost his angelic perfection
in heaven: the devil thrust sore at Christ in the wilderness, to throw him down from his mediatorial
perfection: and St. Paul, in the same epistles where he professes not only Christian, but apostolic
perfection also, (Phil. iii. 15:1 Cor. ii. 6; 2 Cor. xii. 11,) informs us that he continued to "run for
the crown of heavenly perfection" like a man who might not only lose his crown of Christian
perfection, but become a reprobate, and be cast away. 1 Cor. ix., 25, 27. And, therefore, "so run ye
also, that no man take your crown" of Christian perfection in this world, and that ye may obtain
your crown of angelic perfection in the world to come. Still keep your body under. Still guard your
senses. Still watch your own heart; and, "steadfast in the faith, still resist the devil that he may flee
from you;" remembering that if Christ himself, as Son of man, had conferred with flesh and blood,
refused to deny himself, and avoided taking up his cross, he had lost his perfection, and sealed up
our original apostasy.
"We do not find," says Mr. Wesley, in his Plain Account of Christian Perfection, "any
general state described in Scripture, from which a man cannot draw back to sin. If there were any
state wherein this is impossible, it would be that of those who are sanctified, who are fathers in
Christ, who 'rejoice evermore, pray without ceasing, and in every thing give thanks.' But it is not
impossible for these to draw back. They who are sanctified may yet fall and perish. Heb. x. 29.
Even 'fathers in Christ' need that warning, 'Love not the world.' 1 John ii. 15. They who 'rejoice,
pray, and give thanks without ceasing,' may nevertheless 'quench the Spirit.' 1 Thess. v.16, &c.
Nay, even they who are 'sealed unto the day of redemption,' may yet 'grieve the Holy Spirit of
God.' Eph. v. 30."
The doctrine of the absolute perseverance of the saints, is the first card which the devil
played against man:-- "Ye shall not surely die, if ye break the law of your perfection." This fatal
card won the game. Mankind and paradise were lost. The artful serpent had too well succeeded at
his first game to forget that lucky card at his second. See him "transforming himself into an angel of
light on the pinnacle of the temple." There he plays over again his old game against the Son of
God. Out of the Bible he pulls the very card which won our first parents, and swept the stake -paradise -- yea, swept it with the besom of destruction: "Cast thyself down," says he, "for it is
written, [that all things shall work together for thy good, thy very falls not excepted,] he shall give
his angels charge concerning thee, and in their hands they shall bear thee up, lest at any time thou
dash thy foot against a stone." The tempter (thanks be to Christ!) lost the game at that time, but he
did not lose his card; and it is probable that he will play it round against you all, only with some

variation. Let me mention one among a thousand:-- He promised our Lord that God's "angels
should bear him up in their hands, if he threw himself down;" and it is not unlikely that he will
promise you greater things still. Nor should I wonder if he was bold enough to hint, that when you
cast yourselves down, "God himself shall bear you up in his hands, yea, in his arms of everlasting
love." O ye men of God, learn wisdom by the fall of Adam. O ye anointed sons of the Most High,
learn watchfulness by the conduct of Christ. If he was afraid to "tempt the Lord his God," will ye
dare to do it? If he rejected, as poison, the hook of the absolute perseverance of the saints, though
it was baited with Scripture, will ye swallow it down as if it were "honey out of the rock of ages?"
No: "through faith in Christ, the Scriptures have made you wise unto salvation:" you will not only
flee with all speed from evil, but from the very appearance of evil: and when you stand on the
brink of a temptation, far from "entering into it," under any pretense whatever, ye will leap back
into the bosom of him who says, "Watch and pray, lest ye enter into temptation; for though the spirit
is willing, the flesh is weak." I grant that, evangelically speaking, "the weakness of the flesh" is not
sin; but yet the "deceitfulness of sin" creeps in at this door: and in this way not a few of God's
children, "after they had escaped the pollutions of the world, through the sanctifying knowledge of
Christ, under plausible pretense "have been entangled again therein and overcome." Let their falls
make you cautious. Ye have "put on the whole armour of God:" O keep it on, and use it "with all
prayer," that ye may to the last "stand complete in Christ, and be more than conquerors through him
that has loved you."
II. Remember that "every one who is perfect shall be as his Master." Now if your Master
was tempted and assaulted to the last; if to the last he watched and prayed, using all the means of
grace himself, and enforcing the use of them upon others; if to the last he fought against the world,
the flesh, and the devil, and did not" put off the harness" till he had put off the body: think not
yourselves above him; but "go and do likewise." If he did not regain paradise, without going
through the most complete renunciation of all the good things of this world, and without meekly
submitting to the severe stroke of his last enemy, death, be content to be "perfect as he was:" nor
fancy that your flesh and blood can inherit the celestial kingdom of God, when the flesh and blood
which Emmanuel himself assumed from a pure virgin, could not inherit it without passing under the
cherub's flaming sword: I mean without going through the gates of death.
III. Ye are not complete in wisdom. Perfect love does not imply perfect knowledge; but
perfect humility, and perfect readiness to receive instruction. Remember, therefore, that if ever ye
show that ye are above being instructed, even by a fisherman who teaches according to the Divine
anointing, ye will show that ye are fallen from a perfection of humility into a perfection of pride.
IV. Do not confound angelical with Christian perfection. Uninterrupted transports of praise,
and ceaseless raptures of joy, do not belong to Christian, but to angelical perfection. Our feeble
frame can bear but a few drops of that glorious cup. In general, that new wine is too strong for our
old bottles; that power is too excellent for our earthen, cracked vessels; but weak as they are, they
can bear a fullness of meekness, of resignation, of humility, and of that love which is willing to
"obey unto death." If God indulge you with ecstasies, and extraordinary revelations, be thankful for
them: but be "not exalted above measure by them:" take care lest enthusiastic delusions mix
themselves with them: and remember that your Christian perfection does not so much consist in
"building a tabernacle" upon Mount Tabor, to rest and enjoy rare sights there, as in resolutely
taking up the cross, and following Christ to the palace of a proud Caiaphas, to the judgment hall of

an unjust Pilate, and to the top of an ignominious Calvary. Ye never read in your Bibles, "Let that
glory be upon you which was also upon St. Stephen, when he looked up steadfastly into heaven,
and said, Behold? I see the heavens opened, and the Son of man standing on the right hand of God."
But ye have frequently read there, "Let this mind be in you, which was also in Christ Jesus, who
made himself of no reputation, took upon him the form of a servant, and being found in fashion as a
man, humbled himself, and became obedient unto death, even the death of the cross."
See him on that ignominious gibbet! He hangs -- abandoned by his friends -- surrounded by
his foes -- condemned by the rich insulted by the poor! He hangs -- "a worm and no man" -- a very
scorn of men, and the outcast of the people! All that see him laugh him to scorn! They shoot out
their lips and shake their heads, saying, "He trusted in God, that he would deliver him; let him
deliver him, if he will have him!" There is none to help him; one of his apostles denies, another
sells him; and the rest run away. "Many oxen are come about him: fat bulls of Bashan close him on
every side; they gape upon him with their mouths as it were a ramping lion: he is poured out like
water; his heart in the midst of his body is like melting wax; his strength is dried up like a
potsherd; his tongue cleaveth to his gums; he is going into the dust of death; many dogs are come
about him; and the counsel of the wicked layeth siege against him; his hands and feet are pierced;
you may tell all his bones; they stand staring and looking upon him; they part his garments among
them, and cast lots for the only remains of his property, his plain, seamless vesture. Both suns, the
visible and the invisible, seem eclipsed. No cheering beam of created light gilds his gloomy
prospect. No smile of his heavenly Father supports his agonizing soul! No cordial, unless it be
vinegar and gall, revives his sinking spirits! He has nothing left except his God. But his God is
enough for him. In his God he has all things. And though his soul is seized with sorrow, even unto
death, yet it hangs more firmly upon his God by a naked faith, than his lacerated body does on the
cross by the clenched nails. The perfection of his love shines in all its Christian glory. He not only
forgives his insulting foes and bloody persecutors, but, in the highest point of his passion, he
forgets his own wants, and thirsts after their eternal happiness. Together with his blood, he pours
out his soul for them; and, excusing them all, he says, "Father, forgive them, for they know not what
they do." O ye adult sons of God, in this glass behold all with open face the glory of your
Redeemer's forgiving, praying love: and, as ye "behold it, be changed into the same image from
glory to glory, by the loving Spirit of the Lord."
V. This lesson is deep; but he may teach one deeper still. By a strong sympathy with him in
all his sufferings, he may call you to "know him every way crucified." Stern justice thunders from
heaven, "Awake, O sword, against the man who is my fellow!" The sword awakes; the sword goes
through his soul; the flaming sword is quenched in his blood. But is one sinew of his perfect faith
cut, one fiber of his perfect resignation injured by the astonishing blow? No; his God slays him,
and yet he trusts in his God. By the noblest of all ventures, in the most dreadful of all storms, he
meekly bows his head, and shelters his departing soul in the bosom of his God. "My God, my
God!" says he, "though all my comforts have forsaken me, and all thy storms and waves go over
me, yet 'into thy hands I commend my spirit. For thou wilt not leave my soul in hell: neither wilt
thou suffer thy Holy One to see corruption. Thou wilt show me the path of life; in thy presence is
fullness of joy, and at thy right hand [where I shall soon sit] there are pleasures for evermore.'"
What a pattern of perfect confidence! O ye perfect Christians, be ambitious to ascend to those
amazing heights of Christ's perfection: "for hereunto are ye called; because Christ also suffered for
us; leaving us an example, that we should follow his steps; who knew no sin; who, when he was

reviled, reviled not again; when he suffered he threatened not, but committed himself to him that
judgeth righteously." If this is your high calling on earth, rest not, O ye fathers in Christ, till your
patient hope, and perfect confidence in God have got their last victory over your last enemy -- the
king of terrors.
"The ground of a thousand mistakes," says Mr. Wesley, "is the not considering deeply that
love is the highest gift of God, humble, gentle, patient love: that all visions, revelations, and
manifestations whatever, are little things compared to love. It were well you should be thoroughly
sensible of this; the heaven of heavens is love. There is nothing higher in religion: there is, in
effect, nothing else. If you look for any thing but more love, you are looking wide of the mark, you
are getting out of the royal way. And when you are asking others, 'have you received this or that
blessing?' if you mean any thing but more love, you mean wrong; you are leading them out of the
way, and putting them upon a false scent. Settle it then in your heart, that from the moment God has
saved you from all sin, you are to aim at nothing but more Of that love described in the thirteenth of
the Corinthians. You can go no higher than this, till you are carried into Abraham's bosom."
VI. Love is humble. "Be therefore clothed with humility," says Mr. Wesley: "let it not only
fill, but cover you all over." Let modesty and self diffidence appear in all your words and actions.
Let all you speak and do show that you are little, and base and mean, and vile in your own eyes. As
one instance of this, be always ready to own any fault you have been in. If you have at any time
thought, spoke, or acted wrong, be not backward to acknowledge it. Never dream that this will hurt
the cause of God: no, it will farther it. Be therefore open and frank when you are taxed with any
thing; let it appear just as it is; and you will thereby not hinder, but adorn the Gospel." Why should
ye be more backward in acknowledging your failings, than in confessing that ye do not pretend to
infallibility? St. Paul was perfect in the love which casts out fear, and therefore he boldly
reproved the high priest; but when he had reproved him more sharply than the fifth commandment
allows, he directly confessed his mistake, and set his seal to the importance of the duty, in which
he had been inadvertently wanting. Then Paul said, "I knew not, brethren, that he was the high
priest: for it is written, thou shalt not speak evil of the ruler of thy people." St. John was perfect in
the courteous, humble love which brings us down at the feet of all. His courtesy, his humility, and
the dazzling glory which beamed forth from a divine messenger (whom he apprehended to be more
than a creature) betrayed him into a fault contrary to that of St. Paul: but, far from concealing it, he
openly confessed it, and published his confession for the edification of all the churches: "When I
had heard and seen," says he, "I fell down to worship before the feet of the angel who showed me
these things. Then saith he unto me, See thou do it not, for I am thy fellow servant." Christian
perfection shines as much in the childlike simplicity with which the perfect readily acknowledge
their faults, as it does in the manly steadiness with which they "resist unto blood, striving against
sin."
VII. If humble love makes us frankly confess our faults, much more does it incline us to
own ourselves sinners, miserable sinners before that God whom we have so frequently offended. I
need not remind you that your "bodies are dead because of sin." You see, you feel it, and therefore,
so long as you dwell in a prison of flesh and blood, which death the avenger of sin, is to pull
down: so long as your final justification, as pardoned and sanctified sinners, has not taken place:
yea, so long as you break the law of paradisiacal perfection, under which you were originally
placed, it is meet, right, and your bounden duty to consider yourselves as sinners, who, as

transgressors of the law of innocence and the law of liberty, are guilty of death, -- of eternal death.
St. Paul did so after he was "come to Mount Zion, and to the spirits of just men made perfect." He
still looked upon himself as the chief of sinners, because he had been a daring blasphemer of
Christ, and a fierce persecutor of his people. "Christ," says he, "came to save sinners, of whom I
am chief." [Fletcher is not here thinking of sin as "Willful sin" nor as inherited sinful nature. This
must be the case, for the whole argument of his "Checks" was against "sinning religion." However,
it seems to me that those failures to which he here refers would better be termed "shortcomings,"
and certainly not such as would make one an actual, present-tense "sinner" while still being a
Christian. -- DVM] The reason is plain. Matter of fact is, and will be matter of fact to all eternity.
According to the doctrines of grace and justice, and before the throne of God's mercy and holiness,
a sinner pardoned and sanctified must, in the very nature of things, be considered as a sinner; for if
you consider him as a saint absolutely abstracted from the character of a sinner, how can he be a
pardoned and sanctified sinner? To all eternity therefore, but much more while death (the wages of
sin) is at your heels, and while ye are going to "appear before the judgment seat of Christ, to
receive" your final sentence of absolution or condemnation, it will become you to say with St.
Paul, "We have all sinned, and come short of the glory of God; being justified freely [as sinners]
by his grace, through the redemption that is in Jesus Christ;" although we are justified judicially as
believers, through faith; as obedient believers, through the obedience of faith; and as perfect
Christians, through Christian perfection.
[With due respect for Fletcher and his writings, I would here state that I do not care for
Fletcher's theological hair-splitting in the above paragraph. Obviously, he did not teach a "sinning
religion," thinking of sin as a "willful transgression of the known law of God." A past-tense
"sinner" in the eyes of God Himself is no longer a sinner. Paul's reference to himself as the "chief
of sinners" obviously referred to what he once was, and not to what he then was. When Paul
stretched the term "sinner" to include what he once was, to remind himself of his total
unworthiness of God's grace, he did not intend to say that he was then still a sinner and then still
committing known, willful sin. Certainly Fletcher did not think this was his meaning, but
unfortunately, Calvinists today assert that Paul's statement meant that he was then still a
present-tense sinner. Stretching the term "sinner" to include what one once was is a quite delicate
thing, and apt to be misinterpreted by many. This being the case, it seems best to me to avoid this
"stretched definition" of a Christian being "sinner" unless it is clearly stated that this refers to the
Christian's past state only. -- DVM]
VIII. Humble love "becomes all things [but sin] to all men," although it delights most in
those who are most holy. Ye may, and ought to set your love of peculiar complacence upon God's
dearest children; upon "those who excel in virtue;" because they more strongly reflect the image of
"the God of love, the holy one of Israel." But if ye despise the weak, and are above lending them a
helping hand, ye are fallen from Christian perfection, which teaches us to "bear one another's
burdens," especially the burdens of the weak. Imitate then the tenderness and wisdom of the good
Shepherd, who "carries the lambs in his bosom, gently leads the sheep which are big with young,"
feeds with milk those who cannot bear strong meat, and says to his imperfect disciples, "I have
many things to say to you, but ye cannot bear them now."
IX. "Where the loving Spirit of the Lord is, there is liberty." Keep therefore at the utmost
distance from the shackles of a narrow, prejudiced, bigoted spirit. The moment ye confine your

love to the people who think just as you do, and your regard to the preachers who exactly suit your
taste, you fall from perfection and turn bigots. "I entreat you," says Mr. Wesley, in his Plain
account, "beware of bigotry. Let not your love, or beneficence, be confined to Methodists (so
called,) only; much less to that very small part of them who seem to be renewed in love, or to
those who believe yours and their report. Oh, make not this your Shibboleth." On the contrary, as
ye have time and ability, "do good to all men." Let your benevolence shine upon all; let your
charity send its cherishing beams toward all, in proper degrees. So shall ye be perfect as your
heavenly Father, "who makes his sun to shine upon all:"' although he sends the brightest and
warmest beams of his favor upon "the household of faith," and reserves his richest bounties for
those who lay out their five talents to the best advantage.
X. Love, pure love, is satisfied with the Supreme Good -- with God. "Beware then of
desiring any thing but him. Now you desire nothing else. Every other desire is driven out: see that
none enter in again. 'Keep thyself pure: let your eye remain single, and your whole body shall
remain full of light.' Admit no desire of pleasing food, or any other pleasure of sense; no desire of
pleasing the eye or imagination; no desire of money, of praise, or esteem; of happiness in any
creature. You may bring these desires back; but you need not; you may feel them no more. 'O stand
fast in the liberty wherewith Christ hath made you free!' Be patterns to all of denying yourselves,
and taking up your cross daily. Let them see that you make no account of any pleasure which does
not bring you nearer to God, nor regard any pain which does; that you simply aim at pleasing him,
whether by doing or suffering; that the constant language of your heart with regard to pleasure or
pain, honor or dishonor, is all alike to me, so I in my Lord may live and die.
XI. The best soldiers are sent upon the most difficult and dangerous expeditions: and as
you are the best soldiers of Jesus Christ, ye will probably be called to drink deepest of his cup,
and to carry the heaviest burdens. "Expect contradiction and opposition," says the judicious divine,
whom I have just quoted, "together with crosses of various kinds. Consider the words of St. Paul,
'to you it is given in behalf of Christ,' for his sake, as a fruit of his death and intercession for you,
'not only to believe, but also to suffer for his sake,' Phil. i. 23. It is given! God gives you this
opposition or reproach: it is a fresh token of his love. And will you disown the giver? Or spurn his
gift, and count it a misfortune? Will you not rather say, 'Father, the hour is come, that thou shouldst
be glorified. Now thou givest thy child to suffer something for thee. Do with me according to thy
will.' Know that these things, far from being hindrances to the work of God, or to your souls,
unless by your own fault, are not only unavoidable in the course of Providence but profitable, yea,
necessary for you. Therefore receive them from God (not from chance) with willingness and
thankfulness. Receive them from men with humility, meekness, yieldedness, gentleness,
sweetness."
Love can never do, nor suffer too much for its Divine object. Be then ambitions like St.
Paul, to be made perfect in sufferings. I have already observed that the apostle, not satisfied to be a
perfect Christian, would also be a perfect martyr; earnestly desiring to "know the fellowship of
Christ's sufferings." Follow him as he followed his suffering, crucified Lord. Your feet "are shod
with the preparation of the Gospel of peace;" run after them both, in the race of obedience, for the
crown of martyrdom, if that crown is reserved for you. And if ye miss the crown of those who are
martyrs in deed, ye shall however, receive the reward of those who are martyrs in intention -- the
crown of righteousness and angelical perfection.

XII. But do not so desire to follow Christ to the garden of Gethsemane, as to refuse
following him now to the carpenter's shop, if Providence now call you to it. Do not lose the
present day by idly looking back at yesterday, or foolishly antedating the cares of tomorrow: but
wisely use every hour; spending it as one who stands on the verge of time, on the border of
eternity, and one who has his work cut out by a wise Providence from moment to moment. Never,
therefore, neglect using the two talents you have now, and doing the duty which is now incumbent
upon you. Should ye be tempted to it, under the plausible pretense of waiting for a greater number
of talents; remember that God doubles our talents in the way of duty, and that it is a maxim,
advanced by Elisha Coles himself, "Use grace and have [more] grace." Therefore, "to continual
watchfulness and prayer, add continual employment," says Mr. Wesley, for grace flies a vacuum as
well as nature; the devil fills whatever God does not fill." "As by works faith is made perfect, so
the completing or destroying of the work of faith, and enjoying the favor, or suffering the
displeasure of God, greatly depend on every single act of obedience." If you forget this, you will
hardly do now whatsoever your hand findeth to do. Much less will you do it with all your might,
for God, for eternity.
XIII. Love is modest: it rather inclines to bashfulness and silence, than to talkative
forwardness. "In a multitude of words there wanteth not sin;" be therefore "slow to speak;" nor
cast your pearls before those who cannot distinguish them from pebbles. Nevertheless, when you
are solemnly called upon to bear testimony to the truth, and to say "what great things God has done
for you," it would be cowardice, or false prudence, not to do it with humility. Be then "always
ready to give an answer to every man who [properly] asketh you a reason of the hope that is in you,
with meekness [without fluttering anxiety,] and with fear," [with a reverential awe of God upon
your minds.] 1 Peter, iii. 15. Perfect Christians are "burning and shining lights," and our Lord
intimates that, as "a candle is not lighted to be put under a bushel, but upon a candle stick, that it
may give light to all the house," so God does not light the candle of perfect love to hide it in a
corner, but to give light to all those who are within the reach of its brightness. If diamonds glitter,
if stars shine, if flowers display their colors, and perfumes diffuse their fragrance, to the honor of
the Father of lights and Author of every good gift -- if without self-seeking they disclose his glory
to the utmost of their power, why should "ye not go and do likewise?" Gold answers its most
valuable end when it is brought to light, and made to circulate for charitable and pious uses; and
not when it lies concealed in a miser's strong box, or in the dark bosom of a mine. But when you
lay out your spiritual gold for proper uses, beware of imitating the vanity of those coxcombs, who,
as often as they are about to pay for a trifle, pull out a handful of gold, merely to make a show of
their wealth.
XIV. Love or "charity rejoiceth in the [display of an edifying] truth." Fact is fact, all the
world over. If you can say to the glory of God, that you are alive, and feel very well, when it is so,
why should you not also testify to his honor, that you "live not, but that Christ liveth in you," if you
really find that this is your experience? Did not St. John say, "Our love is made perfect, because as
he is, so are we in this world?" Did not St. Paul write, "The righteousness of the law is fulfilled in
us, who walk after the Spirit?" Did he not, with the same simplicity, aver, that although "he had
nothing, and was sorrowful, yet he possessed all things, and was always rejoicing?"

Hence it appears, that, with respect to the declaring or concealing what God has done for
your soul, the line of your duty runs exactly between the proud forwardness of some stiff
Pharisees, and the voluntary humility of some stiff mystics. The former vainly boast of more than
they experience, and thus set up the cursed idol, Self: the latter ungratefully hide "the wonderful
works of God," which the primitive Christians spoke of publicly in a variety of languages; and so
refuse to exalt their gracious benefactor, Christ. The first error is undoubtedly more odious than the
second; but what need is there of leaning to either? Would ye avoid them both? Let your tempers
and lives always declare that perfect love is attainable in this life. And when you have a proper
call to declare it with your lips and pens, do it without forwardness, to the glory of God: do it with
simplicity, for the edification of your neighbor; do it with godly jealousy, lest ye should show the
treasures of divine grace in your hearts, with the same self-complacence with which King
Hezekiah showed his treasures and the golden vessels of the temple to the ambassadors of the king
of Babylon, remembering what a dreadful curse this piece of vanity pulled down upon him: "And
Isaiah said unto Hezekiah, Hear the word of the Lord, Behold the days come, that all that is in thine
house shall be carried into Babylon; nothing shall be left, saith the Lord." If God so severely
punished Hezekiah's pride, how properly does St. Peter charge believers to "give with fear an
account of the grace which is in them!" and how careful should ye be to observe this important
charge!
XV. If you will keep at the utmost distance from the vanity which proved so fatal to good
King Hezekiah, follow an excellent direction of Mr. Wesley. When you have done any thing for
God, or received any favor from him, retire, if not into your closet, into your heart, and say, "I
come, Lord, to restore to thee what thou hast given, and I freely relinquish it, to enter again into my
own nothingness. For what is the most perfect creature in heaven or earth in thy presence, but a
void, capable of being filled with thee and by thee, as the air, which is void and dark, is capable
of being filled with the light of the sun? Grant therefore, O Lord, that I may never appropriate thy
grace to myself, any more than the air appropriates to itself the light of the sun, which withdraws it
every day to restore it the next; there being nothing in the air that either appropriates his light or
resists it. Oh, give me the same facility of receiving and restoring thy grace and good works! I say
thine, for I acknowledge that the root from which they spring is in thee, and not in me." "The true
means to be filled anew with the riches of grace, is thus to strip ourselves of it: without this it is
extremely difficult not to faint in the practice of good works." "And, there. fore, that your good
works may receive their last perfection, let them lose themselves in God. This is a kind of death to
them, resembling that of our bodies, which will not attain their highest life, their immortality, till
they lose themselves in the glory of our souls, or rather of God, wherewith they shall be filled.
And it is only what they had of earthly and mortal, which good works lose by this spiritual death."
XVI. Would ye see this deep precept put in practice? Consider St. Paul. Already possessed
of Christian perfection, he does good works from morning till night. He warns every one night and
day with tears. He carries the gospel from east to west. Wherever he stops, he plants a Church at
the hazard of his life. But instead of resting in his present perfection, and in the good works which
spring from it, "he grows in grace, and in the knowledge of our Lord Jesus Christ;" unweariedly
"following after, if that he may apprehend that [perfection] for which also he is apprehended of
Christ Jesus," that celestial perfection, of which he got lively ideas when he was "caught up to the
third heaven, and heard unspeakable words, which it is not possible for a man to utter." With what
amazing ardor does he run his race of Christian perfection for the prize of that higher perfection!

How does he forget the works of yesterday, when he lays himself out for God today! "Though
dead, he yet speaketh;" nor can an address to perfect Christians be closed by a more proper speech
than his. "Brethren," says he, "be followers of me I count not myself to have apprehended, [my
evangelical perfection,] but this one thing I do, forgetting those things which are behind, [settling in
none of my former experiences, resting in none of my good works,] and reaching forth unto those
things which are before, I press toward the mark for the [celestial] prize of the high calling of God
in Christ Jesus. Let us, therefore, as many as are perfect, he thus minded; and if in any thing ye be
otherwise minded, God shall reveal even this unto you." In the meantime, you may sing the
following hymn of the Rev. Mr. Charles Wesley, which is descriptive of the destruction of corrupt
self-will, and expressive of the absolute resignation which characterizes a perfect believer:
To do, or not to do; to have,
Or not to have, I leave to thee:
To be or not to be, I leave:
Thy only will be done in me!
All my requests are lost in one,
"Father, thy only will be done!"
Suffice that for the season past,
Myself in things divine I sought;
For comforts cried with eager haste,
And murmur'd that I found them not.
I leave it now to thee alone,
Father, thy only will be done!
Thy gifts I clamor for no more,
Or selfishly thy grace require,
An evil heart to varnish o'er:
Jesus, the giver, I desire,
After the flesh no longer known:
Father, thy only will be done!
Welcome alike the crown or cross,
Trouble I cannot ask, nor peace,
Nor toil, nor rest, nor gain, nor loss,
Nor joy, nor grief; nor pain, nor ease,
Nor life, nor death: but ever groan,
Father, thy only will be done!"
This hymn suits all the believers who are at the bottom of Mount Sion, and begin to join
"the spirits of just men made perfect." But when the triumphal chariot of perfect love gloriously
carries you to the top of perfection's hill; when you are raised far above the common heights of the
perfect; when you are almost translated into glory, like Elijah, then you may sing another hymn of
the same Christian poet, with the Rev. Mr. Madan, and the numerous body of imperfectionists who
use his collection of Psalms, etc.:--

Who in Jesus confide,
They are bold to outride
All the storms of affliction beneath:
With the prophet they soar
To that heavenly shore,
And outfly all the arrows of death.
By faith we are come
To our permanent home;
And by hope we the rapture improve:
By love we still rise,
And look down on the skies -For the heaven of heavens is love!
Who on earth can conceive,
How happy we live
In the city of God, the great King?
What a concert of praise,
When our Jesus' grace
The whole heavenly company sing!
What a rapturous song,
When the glorified throng
In the spirit of harmony join!
Join all the glad choirs,
Hearts, voices, and lyres,
And the burden is mercy divine!
*

*

*

*

*

*

*

As long as we continue in this world, we cannot possibly be free from the trouble and
anguish of temptation. In confirmation of this truth, it is written in Job, that "the life of man upon
earth is a continual warfare." Every one, therefore, ought to be attentive to the temptations that are
peculiar to his own spirit; and to persevere in watchfulness and prayer, lest his "adversary the
devil, who never sleepeth, but continually goeth about, seeking whom he may devour," should find
some unguarded place, where he may enter with his delusions. -- A Kempis.
*

*

*

*

*

*

*

04 -- THE LIGHT IS RISING O'ER THE SKY
The light is rising o'er the sky:
The dews are fading from the hill:
But where's the joyous light to dry
The tears, that from my heart distill?

Tears, deep and hidden in their spring:-And well may those who weep despair,
If there's no sun or star to bring
Some ray of hope and comfort there.
E'en when thou speakest, see the light,
Oh sinner, brighter than the day;
And let the beam that cheers thy sight,
Its gladness to thy heart convey.
When angels sung "good will to men,"
Its splendor shone o'er Bethlehem's plain:
And shining now as bright as then,
It cheers the mourning soul again. -- U.
*

*

*

*

*

*

*

05 -- WHY ARE THERE NOT MORE WITNESSES FOR PERFECT LOVE
It must be admitted by every careful observer, that, after all that has been said and written
upon the subject, there are comparatively few among us who enjoy the blessing of full salvation.
May it not be profitable to inquire into some of the probable reasons of this humiliating fact. And,
first, I fear that many of us are not willing to practice that degree of self-denial which is necessary
in order to holiness. Self-denial is absolutely indispensable to the follower of Christ. He plainly
declares, "Except a man deny himself and take up his cross daily, he cannot be my disciple." And
in proportion as we bear the likeness of Christ, must we practice self-denial; and if we are fully
renewed in his image, self must be entirely crucified. Hence this crucifixion of self becomes one of
the sacrifices necessary to full salvation. Many become convinced of the necessity of holiness, and
make some efforts to seek it, but finding it will lead them in the narrow way of self-denial, they
shrink back into the lower and ordinary paths of piety.
But what are the particular kinds of self-denial required in order to full salvation? We can
notice but a few. For instance, in regard to food. The Scripture rule is, "Whether ye eat or drink, or
whatsoever ye do, do all to the glory of God." But how many still feed themselves without fear,
priding themselves upon the luxury of a good dinner; caring not for the glory of God in the proper
sustenance of the body, but sacrificing to a low and groveling appetite. The Scriptures also enjoin
fasting, both by precept and example, and the first Methodists fasted regularly once and twice a
week; but this is thought by most professors to be quite behind the times, and is left to fanatics and
sanctificationists!
But self-denial in regard to dress is also required. We are exhorted by the Apostles to
"adorn ourselves with modest apparel; not with gold, or pearls, or costly array, but with good
works, and with the ornament of a meek and quiet spirit, which is in the sight of God of great
price." And we have promised in our baptismal vows, to renounce the vain pomp and glory of the
world, so as not to follow nor be led by them. In view of this, and of the high vocation wherewith
we are called, how contemptible it appears to see the professed followers of the meek and lowly

Jesus arrayed in all the gaudy trappings of an ungodly and infidel world. But away with your
superstitious notions about dress, cry a thousand fashionable professors of religion; they may do
for Pharisees, but we shall dress as we please. So you may; but if so, you may bid farewell to the
hope of the hallowed enjoyment of full salvation.
Again, we are required to deny ourselves in regard to the company we keep. The voice of
Scripture is, "Come out from among them and be ye separate, and I will receive you, and ye shall
be my sons and daughters, saith the Lord." But how few regard it. How many still cultivate that
friendship with the world which is enmity with God -- seeking the company of the worldly, the
gay, and the ungodly. And further still, how many are unequally yoked together with unbelievers.
Finally, we are required to deny ourselves in our conversation -- to "let no corrupt
communication proceed out of our mouth," such only "as is good to the use of edifying." But how
slow we are to learn this lesson. How many idle words are spoken, how much jesting and foolish
talking, how much judging and evil-speaking is indulged in by many that name the name of Jesus.
And more than this, if some few are careful and conscientious in their conversation, there are not
wanting those in the church who will deride them as being dull and stupid. These are some of the
points in which it is necessary to practice self-denial; and is not the prevailing carelessness in
regard to them, one great cause of the spiritual leanness of thousands of our Israel?
If it be said by some that these are very trifling matters, it only proves the more clearly that
we are not half awake to the glorious subject. May God arouse our slumbering consciences, and
help us to count all things loss for the excellency of the knowledge of Christ and his full salvation.
I have some thoughts on bearing the reproach of Christ, and holiness, but I must reserve them till a
future time.
S. Townsend
Key Port, N.J.,
May, 1849
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Simplicity and purity are the two wings with which man soars above earth and all
temporary nature. Simplicity is in the intention: purity is in the affection: simplicity turns to God,
purity enjoys him.
No good action will be difficult and painful, if thou art free from inordinate affection: and
this internal freedom thou wilt enjoy, when it is the one simple intention of thy mind to obey the
will of God, and do good to thy fellow creatures.
If there be joy in this world, who possesses it more than the pure in heart? And if there be
tribulation and anguish, who suffers them more than the wounded spirit?
As iron cast into the fire is purified from its rust, and becomes bright as the fire itself; so
the soul that in simplicity and purity adheres to God, is delivered from the corruption of animal

nature, and changed into the "new man;" formed "after the image of him that created him." -- A
Kempis
*

*

*

THE END
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